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The Book of Genesis

Structure
Hinge Point
Chapters 1-11 I | = = = =" \ Chapters 12-50
Chapters 12:1-3
God and the World % l God and Abraham’s Family
I God’s Rescue
I Plan
L —_— _— —_— _— I
Chapters 1-2 Chapters 12-25
Creation Emphasis: Abraham
Chapters 3-11 Chapters 26-27
Human Sin and the Emphasis: Isaac
Repercussions

Chapters 28-36

Emphasis: Jacob

Chapters 37-50

Emphasis: Jacob’s
Sons

Main ldea: The book of Genesis is the fountainhead of the Bible, a story of beginnings
concentrating on creation and God’s plan to reconcile his covenant people from a fractured world,
despite their continued rebellion.

Main Idea Explained

Genesis begins with the account of God creating, forming, and giving order and beauty to a
chaotic, void, and formless land. God makes a place where the crown jewel of his creation, humanity,
can live and flourish amidst imminent presence. What God creates is said to be “good” (7 times in
chapter one). Mankind is unique in that they alone, out of all the living creatures God formed, are
made in His image and likeness. Humans are to reflect the creator’s nature and character, but as we
find in chapter three, Adam and Eve forfeit their opportunity to reign as God’s vice regents, to trust his
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goodness. They choose to defy his authority and to define for themselves what is good, true, and
beautiful by giving in to the snake seizing autonomy by partaking of the forbidden fruit. This fractures
God’s good world bringing sin, evil, and death upon it. The rest of the Bible seeks to answer the
question: “What is God going to do to restore and redeem a sinful and rebellious humanity?”

In Genesis three God responds to the man and woman’s sin in two ways: Judgment and Grace.
There are consequences for their actions, but also hope as God makes a promise, that a “seed” from the
woman, Eve, will one day triumph over evil. Chapters four through eleven record the downward spiral
of sin and rebellion. Even after the flood narrative in chapters six through nine, the descendants of
Adam only become more evil, violent, and corrupt, leaving the reader to wonder how God is going to
fix this problem, ultimately.

Chapter twelve is God’s response to chapters three through eleven. In response to the
defilement of his world that is taking place, God chooses Abraham and his family out of all the peoples
of the world, to be the chosen ones through whom he will restore his blessing to the nations, entering
into a covenant relationship with him (chs. 12,15,17, 22). The “seed” mentioned in Genesis 3:15 is
then traced through Abraham’s family line as Genesis 12-50 concentrates on this one man’s family.
The thread of hope running through all of these stories about Abraham, Isaac, Jacob, and Jacob’s
twelve sons is God’s continued goodness and faithfulness despite man’s habitual rebellion and sin.

Chapters 37-50 particularly highlight Jacob’s son Joseph who is sold into slavery in Egypt by
his brothers. Joseph’s life is a rollercoaster of ups and downs, but because of his faithfulness to God,
God blesses him, and he is eventually promoted to being Pharaoh’s right-hand man. Through Joseph
many lives are saved including the lives of his brothers and their father, climaxing in chapter 50:20,
“As for you, you meant evil against me, but God meant it for good, to bring it about that many people
should be kept alive, as they are today.” Despite humanity’s sin and rebellion against their creator, the
testimony of the entire book of Genesis is this: God is sovereignly working all things for the good of
his covenant people, to fulfill his good redemptive purposes.

Purpose of the Book

The purpose of Genesis is primarily theological, to show us who God is. Many of the
theological constructs and reoccurring themes throughout the rest of the Bible are found in seed from
here (such as creation, image of God, the fall of man, sin, covenant, salvation, redemption,
sovereignty, etc.). Genesis provides us with a world view in which to interpret our existence. It asserts
that there is one almighty creator God who has exclusive authority over his good creation. However,
God’s greatest creation, humanity, chose to defy him therefore bringing sin, evil, and death into the
world. Chapters three through eleven serve as a case study of the human condition, while chapters 12-
50 begin to reveal God’s gracious plan to restore sinful and broken humanity through Abraham’s
family. Essentially, Genesis says, “This is how God designed the world to be, this is what happened,
this is how it is now, and here is what God is beginning to do about it.”

Key Themes

Image of God

Mankind is unique in that they alone, out of all the living creatures God formed, are made in
His image and likeness (Gen. 1:26-27). This gives value, dignity, and worth to man (Matt. 10:29-31),
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therefore all humans should be treated with respect and honor as image bearers of the living God.
Humans as covenant partners with God, have the ability and responsibility to make known the
character and attributes of their Creator on earth, as His representatives. Man was created with the
intention that they should glorify God, enjoy an intimate relationship with him, and fulfill his purposes
on the earth. Image bearers are to do things that stimulate human flourishing according to God’s ideals,
reflecting the creative energy of their maker through work done in service to others. Just as God took
chaos and made it into something beautiful (Gen. 1), humans are supposed to do that with their
environments, to make it fruitful and maximize it (we see Noah commissioned with this task after the
flood, and God promising to make Abraham fruitful as well with offspring as numerous as the stars).
The image of God is not something we have, it is what we are. Therefore, it gives profound meaning to
our existence.

However, this beautiful portrait of what it means to be an image bearer, becomes perverted just
a few pages in. Much of Genesis shows us the opposite of what humans should be doing such as:
Adam and Eve seizing autonomy (Gen.3), Cain killing Abel and Lamech acquiring women like
property (Gen.4), Sodom and Gomorrah (Gen.19), Dinah being violated (Gen.34), and Joseph being
sold into slavery by his own brothers (Gen. 37), to name a few. God’s image bearers are disfigured by
sin, yet still bear his image, but are in need of rejuvenation. It is God who initiates its restoration
starting here in Genesis.

The Fall, Sin and Rebellion

Man was originally created free of sin, holy, and shared perfect companionship with their
creator (Gen. 1:26-31). Sin’s origin in mankind takes place in the lives of Adam and Eve and their
willful choice to succumb to the temptation of the serpent in the Garden of Eden, partake of the fruit
from the forbidden tree, and therefore claim the right for themselves to decide what is good, true, pure,
holy, and beautiful (Gen. 3:1-6) rather than continue in obedience to God’s will. After the Fall, all of
God’s creation became fractured and marred in this rebellion against God (Gen. 3:18-19) bringing
forth sin and death (Gen. 3:19). Because of their rebellion against God, humanity became alienated
from God, damaged their relationships with others (Gen. 3:16), are intrinsically corrupt loving to do
evil (Gen. 6:5), objects of God’s wrath, and subject to punishment (Gen. 2:17). The testimony of
Scripture is that every man and women since Adam, revives their story, just in different ways.

Genesis explores deeply the human condition and God’s plan to rescue his covenant people
from their own demise. If Genesis three through eleven teaches us anything, it’s that man apart from
God becomes a ravenous animal spiraling downward into greater and greater wickedness, evil, and
corruption. God returns the earth to chaos in the flood narrative of chapters six through nine, and is
completely justified in doing so, however he promises to not do that again, but instead enters into a
covenant relationship with humanity. As we come to chapter twelve, this covenant relationship is
shown to be funneled through a particular family. Abraham is told what this will look like (explored
below), and the remainder of the book follows the trail of the “seed” through all the ups and downs, the
shortcomings and the victories. All the characters are flawed and sinful. Cain kills his brother, Lamech
collects women, and Pharaoh is a brutal dictator, but even the so-called “good guys” fail too. Noah,
after being saved from the great flood, builds a vineyard and gets drunk, Abraham sleeps with one of
his wife’s servants and gives Sarah away to other men twice, and the promised “seed” which we learn
will come from the tribe of Judah, has as its clan father a man who slept with his daughter-in-law
because he thought she was a prostitute. They are not moral examples, but rather people we can find
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ourselves in and relate with. Throughout Genesis the sin-laden events are met swiftly by God’s
judgements, but even more so by his grace and continued faithfulness to his promises despite what
circumstances may lead one to believe. God is at work to restore broken humanity.

“Seed »

In chapter one Adam and Eve are told to be fruitful and multiply. They are to have many
children, and take care of God’s creation. When Adam and Eve commit the first sin, amidst the curses
and horror God makes a promise in chapter 3:15. One day there will arise a “seed”, a serpent crusher, a
wounded victor, from the woman that will defeat evil at its source (Mackie, Lecture). The way the
author of Genesis has written this narrative, we can trace the “seed” through Noah (Gen.5), Shem
(Gen.10), Abraham (Gen. 11), and all the way to Judah who is elevated above all the other tribes (Gen.
38 and 49). The key word that helps us trace the seed is generations, mentioned 10 times in Genesis
(2:4,5:1, 6:9, 10:1, 11:10, 27, 25:12, 19, 36:1, 37:2) {Mackie, 1}. Genesis only introduces us to this
theme that runs through all of Scripture, but leaves us hanging, and in pursuit of who this promised
“seed” will be. It is through this seed that the curse will be lifted, and God’s redemptive purposes will
be fulfilled.

Covenant

Covenants are the deepest of all agreements and promises human beings (and God) make. They
are not simply contracts, for they are personal and define relationships and how parties interact with
one another. God’s decision to bind himself with humanity through his covenants was his graciousness
to all mankind, in which he refused for human sin to get in the way of his plan set forth in Genesis
3:15. The first time the word covenant appears on the pages of Scripture is only a few pages in,
Genesis 6:18 (see also chs.8-9). The context is the great flood (6:9-8:19). Genesis 9:8-17 show how
remarkable this first-of-all covenants was in terms of permanence and expansiveness. It is said to be
“everlasting” (v.16, though everlasting is qualified by 8:22) and embracing “every creature” (v.10).

Then God made another covenant with Abraham promising to make his name great, give him a
special land, and bless the families of the world through him (Gen. 12:1-3, and chs. 15,17,22). The
Abrahamic Covenant is called ‘eternal’ (Gen. 17:7, 13, 19; 1 Chron.16:17; and Psa. 105:10), and we
see God continuing to fulfill his covenant through Abraham’s family from chapters 12-50. The rest of
the Bible sets out to show how God fulfills and keeps his promises regarding this covenant.

God’s Sovereignty: Evil for Good

The Sovereignty of God is a major theme in the book of Genesis. No matter what stupid sinful
humans do, we see that God’s rescue plan to redeem and restore humanity cannot be thwarted. God
works all things for his glory and our good. There are many stories within the narrative that make this
theme very vivid, such as the events surrounding the barren women: Sarah {Gen 17-18, 21}; Rebekah
{Gen. 25:21}and Rachel {Gen. 29:31-30:24}, and Joseph being sold into slavery by his brothers, being
falsely accused of sexual assault, being thrown in prison, but eventually rising to prominence and
saving many lives including this own family (Gen. 37-50). God is continually shown to make good out
of the evil humanity does. We learn in Genesis that God can even use the evil things that people do, for
his good purposes (Gen. 50:20).
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Implications for Today

| suppose that many in our 21% century, western culture and society would ask the quotation,
“What does a book that’s thousands of years old have to say about today?” However, when one cracks
open the pages of this divinely inspired book, it becomes evident that Genesis speaks to every time and
culture, and draws people into itself as they find themselves in the characters and the events
surrounding them.

The message and themes found in Genesis help us to understand what kind of a God the god of
the Bible is. They teach us what humanity’s purpose is, and what is to define our existence and our
relationships with others, and the creator God himself. Genesis explains how God created the world to
be, how we fit into that plan, how we corrupted His good world, and his response to our sin and
rebellion. It diagnoses what is wrong with our world. It demonstrates this it in a fashion that shows us
we aren’t any different today. Everyone gives in to the serpent, and defies God. Humanity is so corrupt
that no one can remedy the problem; only God can fix what is wrong. Genesis gives us the roots for the
Messiah that is to come, as it paints the first strokes of this portrait that gets filled out as we read
through the rest of Scripture, eventually reaching its fulfillment in Jesus Christ in the New Testament.

What is so captivating about Genesis is its honesty. It does not sugar coat the human condition
or the gravity of our sin. The world is not okay, it’s fractured to its core. Humans cannot fix their
situation on their own. Our world is stuck in the repetitive cycle of sin. Hate, greed, theft, murder, and
sexual immorality run rampant in our society and are constant reminders of our sin and corruption, and
also our need to be rescued from it. Additionally, the stories we find with Genesis are relatable on
fundamental levels. They aren’t fables that teach a nice moral story about a general truth. They deal
with real issues like barrenness, dysfunctional families, identity crisis, greed, betrayal, murder, loss of
loved ones, forgiveness, redemption, loyalty, and love.

We can be comforted by the book of Genesis, because in it we see God bringing about good
from every situation despite sin and evil. He is actively involved in our lives and bringing about his
plan today in and through us too. At times, it may be hard to distinguish what is a blessing and curse
(or what is good). We can know with certainty that the almighty, sovereign God of creation, who is
intimately involved in our lives working good for his glory and for our betterment no matter what the
circumstance we find ourselves in, shows us. Genesis portrays a God who pursues his creatures. Our
only hope is in this covenant-keeping God who is shown in Genesis (and throughout Scripture) to be a
faithful and true to his promises, even when we are not. He is a God who doesn’t only keep his end of
the deal, but ours as well (Gen. 15).

As those saved from our sin, we are to operate in righteousness and justice in all relationships,
as image bearers of our creator. We are to reflect the nature and character of our God and bless those
that we encounter, seeking that they would come to know him as well.

Study Questions

What does God create in Genesis one? (think past the physical things mentioned).

What does it mean to be made in the image of God? What is the significance of this truth?
What does the tree of the Knowledge of Good and Evil signify? Why was it in the garden?
How does God’s grace show itself in the account of the Fall in Genesis three?

In God’s covenant with Noah, what do we learn? What does it encompass?

aokrwbdPE
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What things did God promise Abraham in chapter 12?
Name a few examples of God working good out of people’s evil.
In Genesis, many people struggle with believing the promises of God. Share a few examples.

How does Genesis help us understand the character of God more deeply?

10. How does knowing that you serve a God that is sovereign over everything, effect how you
pray?

11. What keeps you from trusting in the promises of God?

12. God uses imperfect people throughout this narrative. How do you think God is wanting to use
you in your community, church, job etc.?

13. Has there ever been a time in your life where you have seen God work good out of the evil the

was surrounding a person or situation?

© o~
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The Book of Exodus

Structure
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Chapters 1-15

Exodus from Egypt

Chapters 15b-18

Wilderness Journey
to Sinai

Chapters 19-40

Israel at Mt. Sinai

Chapters 1-2

Moses Raised up as
a Deliverer

Chapters 3-4

Moses’ Commission
to Israel

Chapters 5-7a

Moses’ Commission
to Pharaoh

Chapters 7b-11

The 10 Plagues

Chapters 12-13

Passover

Chapters 14-15a

The Exodus Story

Chapters 19-24

Mosaic Covenant

Chapters 25-31

Tabernacle
Blueprints

Chapters 32-34

Mosaic Covenant
Broken and
Reestablished

Chapters 35-40

Construction of the
Tabernacle
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Main Idea: The book of Exodus continues the story of Abraham’s descendants from the book of
Genesis, showing how God keeps his promises, delivers, rescues, and sets a part a covenant people for
himself to be a kingdom of priests to the surrounding nations, who are to display his nature and
character to the world.

Main Idea Explained

The book of Exodus continues the story of Israel from Genesis, just fast forwarded about 400
years. Jacob’s family of 70 from the end of Genesis has grown as we are told, “Israel was fruitful and
multiplied and filled the land” (Exod. 1:7). This is the same language and blessing given to Adam and
Eve in Genesis 1, again to Noah in Genesis eight and nine, and to Abraham in Genesis seventeen.
God’s covenant blessing is taking place. However, not all is well for the Israelites. There is a new
Pharaoh in the land of Egypt and he takes this immigrant population as a threat to his kingdom and
way of life. He devises a plan to worsen working conditions, and of mass genocide against all of the
male Hebrew babies, who are to be thrown into the Nile River. Pharaoh proves himself to be the most
evil character in the Biblical narrative so far, and Egypt emerges on the scene as the new Babylon on
the block. Once again, they show what happens when sinful humanity gives into the serpent when they
define what’s good and evil for themselves.

Even in the midst of this, we see the hand of God working to thwart the evil Pharaoh is trying
to do here. The more evil Egypt does, the more God responds by doing good. In a moment of poetic
justice, one Hebrew boy who is placed in the Nile River, floats into Pharaoh’s own home and is raised
by Pharaoh’s daughter. His name is Moses, the man God will raise up as Israel’s deliverer. However,
Moses gets off to a rocky start, and murders an Egyptian while trying to stop the injustice being done
to his own people, forcing him to flee into the desert. At the end of chapter two, we receive these
beautiful and encouraging words, “Their cry for rescue from slavery came up to God. And God heard
their groaning, and God remembered his covenant with Abraham, with Isaac, and with Jacob. God saw
the people of Israel—and God knew” (Exod. 2:23-25). So, what is God going to do about it?

In chapter three God appears to Moses at Mt. Sinai in a burning bush. He commissions Moses
to go to Israel and to Pharaoh that God may reveal himself to them. This is crucial, because here God
reveals himself to Moses in a way that he hasn’t disclosed himself to anyone else in the story so far.
Inviting him into his holy presence, he tells Moses his name “Yahweh” (I am or | will be). After

receiving his commission Moses then returns to Egypt as the conduit through whom God’s purposes
would be fulfilled.

Chapters five through fifteen record the confrontation between God and Pharaoh over the
message Moses delivers to him, “Let my people go” (5:1) But Pharaoh responds, “Who is Yahweh?”
(5:2). God sends ten plagues upon Egypt, to display his power and make himself known to Pharaoh,
culminating in the tenth and final plague, filling the first born (retribution for Pharaoh’s genocide).
However, God provides a way out in the Passover (ch.12-13), in which the blood of a lamb (a
substitute) shields one from judgment. After this final plague, Pharaoh lets the Israelites go, but
changes his mind, pursues them, and is killed when God parts the Red Sea for his people, but releases
the waters upon the Egyptians burying them at the bottom of the sea.

Chapters 19-40 record God’s Covenant with Israel at Mt. Sinai, and we learn more about how
God is going to fulfill his covenant with Abraham in this next installment. In chapters 20-23, we
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receive the terms of the covenant, which begin to reveal how a sinful humanity is to relate to a holy
God. If Israel holds up their end of the deal, they will be God’s special people, a kingdom of priests
who will mediate his blessings to the nations. In chapter 25, Moses is told to build place where
Yahweh can dwell with his people (the Tabernacle) which, as we read the verbal blue prints ( ch.25-
31), is laden with Edenic imagery. God is restoring his physical presence with humanity. However, it
doesn’t take long for Israel to break the covenant, recorded in the incident of the golden calf (ch. 32-
34). God wants to destroy his people and start over with Moses, but Moses intercedes on behalf of
Israel and calls God to keep is promises made to Abraham. God changes his mind, and reestablishes
his Covenant. God got cheated on, and is angry and wants to exercise justice, but he covenanted with
humanity, so instead of destroying them he allows himself to be interceded with, and shows mercy
rather than exercising wrath and justice (Mackie, Lecture). He stays faithful to his promises.

It is in this context that God reveals, verbally his nature and character, “The Lord, the Lord, a
God merciful and gracious, slow to anger, and abounding in steadfast love and faithfulness, keeping
steadfast love for thousands, forgiving iniquity and transgression and sin, but who will by no means
clear the guilty, visiting the iniquity of the fathers on the children and the children’s children, to the
third and the fourth generation.” (Exod. 34:6-7). The rest of the book of Exodus describes the building
of the Tabernacle, climaxing in God’s divine presence and glory filling the tent.

Purpose of the Book

The main purpose of the book of Exodus is to reveal who God is that we might know him. It
was written for the purpose of knowing God, his nature and character. To have a relationship with
someone you have to get to know them first. Before Israel can say, “Who among the gods is like you,
O Lord? Who is like you—majestic in holiness, awesome in glory, working wonders?”’ (Exod. 15:11)

In the first movement of the book God reveals himself to all parties through the plagues
(particularly to the Egyptians {ch.7-11; 14:4;18}), the Exodus, and the crossing of the sea. In the
second movement God reveals himself more specifically to Israel, establishing a close intimate
covenant relationship with them culminating in his presence descending from Mt. Sinai to take up
residence among his people in the Tabernacle. From the burning bush in chapter three to the
Tabernacle being filled with his glory in chapter 40, God is on mission to make himself known to
Israel, and through them restore his blessing to all the nations of the earth.

Key Themes

God’s Sovereignty: Evil for Good

This theme gets carried over from the book of Genesis. Its presence can be felt through the
whole corpus of Scripture, but particular books turn up the volume of this theme more than others. In
chapter one we see that, like in the story of Joseph from Genesis, the more Egypt does evil the more
God responds by doing good. Pharaoh attempts three plans to oppress and destroy Israel (harsh labor,
slavery, genocide, etc.), but all are thwarted by God and used to bring about good. Even under great
oppression, the Hebrews prospered. Pharaoh’s final attempt actually later becomes the means of his
downfall. By throwing all of the male babies into the waters of the Nile, God provides a savior in
Moses for his people, raised in Pharaoh’s own home (2:23-25; 3:5-10; 6:1-8). No matter how grave
human sin and evil becomes, it cannot and will not thwart the redemptive purposes of Yahweh.
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Covenant

Jacob’s family of 70 from the end of Genesis has grown as we are told, “Israel was fruitful and
multiplied and filled the land” (Exod. 1:7). This is the same language and blessing given to Adam and
Eve in Genesis 1, again to Noah in Genesis eight and nine, and to Abraham in Genesis seventeen.
God’s covenant blessing is taking place. Despite humanity’s shortcomings, God is faithful to his
promises. Even under great oppression (Exod. 1:8-2:25) God’s people prosper. They are not shown to
be spared from trials and evil being done to them because they are his covenant people, however
because they are his, they come to know that he remembers his covenant promises, he hears, sees, and
he knows their situation (Exod. 2:23-25; 3:7-10).

The first eighteen chapters show how God proves himself to be faithful to his promises made to
Abraham. In Exodus, we learn many things about who Israel’s God is. Particularly highlighted is the
fact that what God says he also does. Yahweh’s speaking is his acting, his words come to fruition. He
is always consistent. He rescues his people from slavery and oppression so that they may know that he
is who he says he is. In the incident of the Golden Calf (ch.32-34), God gets cheated on, but in his
anger remembers his covenant promises, and establishes his covenant with Israel. Yahweh continually
shows that he is a God who signs up for heartache and pain, to be true to his word.

Chapters 19-24 record God’s covenant with Israel. It did not abrogate God’s covenant with
Abraham, but rather added further nuances. The primary focus of the covenant was the construction of
a nation through whom the promises of the Abrahamic Covenant could be facilitated (see Gen. 12:1-3
and Exod.19:1-6). It has a lot to say about morality and relationships. However, it is vitally important
to remember that Israel was already Yahweh’s people and he was already their God. Israel’s
redemption was because of God’s love, mercy, and grace, not because of anything they had done. God
chose them because he loved them, and he loved them because he loved them, so he chose them (Deut.
7:8). God had redeemed and rescued his people before the covenant at Sinai. Israel, as God’s chosen
people, were always elected by grace, not performance or obedience (though obedience is expected,
commanded actually as the appropriate response to the grace that is received). The laws and
stipulations were given to help God’s people keep from sin, and to honor his name. It was given to
help a sinful humanity relate to a holy God. This was so they could be a witness to the other nations. A
country’s legal system reflects its culture. This was Israel’s constitution. The law shows us how to
mirror God’s perfections. That is the culture God wanted to create, a people that would mirror his
image, like Adam and Eve were supposed to (Ps. 8:5; Gen 1:26).

Hard Heart/The 10 Plagues

This is an important theme that runs through much of the first movement of the book of
Exodus. Pharaoh is shown to be yet another character who has given in to the snake, and like Adam
and Eve has chosen to define what is good and evil for himself (which includes mass genocide and
brutal treatment of people not like him, who pose a threat to his way of life). When confronted by
Moses, Pharaoh replies, “Who is Yahweh, I don’t know this god” (Exod. 5:2) The plagues recorded in
chapters four through eleven are designed so that Pharaoh will know who God is. The phrase “that
they/Egyptians/Pharaoh may know that [ am Yahweh” gets repeated a couple dozen times in this
section (Mackie, Lecture). The ten plagues are ten acts of divine justice that God sends upon Egypt.
Each one begins with an opportunity for Pharaoh to repent, humble himself, and let the Israelites go.
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Now, what is happening with Pharaoh’s hard heart? Is God hardening Pharaoh’s heart or is
Pharaoh hardening his own heart? The text answers the question, “Yes!” Both are taking place here. In
Moses’ commissioning to go back to Egypt, God says he “knows” Pharaoh will resist (3:19-20), and
that he will harden Pharaoh’s heart (4:21 and 7:3) {Mackie, 2}. However, if we read the sequence of
events as they appear in the text carefully we discover that through the first five plagues that Pharaoh’s
heart was hard, or that he hardened his own heart. It is not until the sixth plague that Yahweh is said to
have hardened his heart (Exod. 9:12). After the 6" plague, God takes control and all instances (minus
the seventh plague) are about God hardening Pharaoh’s heart (Mackie, 2). God hardens what is
already hard. Pharaoh had many chances to repent, but he does eventually reach a point of no return,
and God seals Pharaoh in his state of hardness. As we see in chapter fourteen, Pharaoh’s evil brings
about his own destruction as the waters crash upon him and his army at the Red Sea, killing them.

What we learn is that God is merciful and patient, but his patience is not everlasting. He will
extract justice and make things right. Additionally, people don’t always get their entire lives on earth to
yield to God’s will and his ways. One’s own evil can reach a point of no return.

Knowing God and the Presence of God

As mentioned above, this is really the purpose of the book of Exodus, to reveal more explicitly
who the God of Israel is. Egypt is to learn who God is by experiencing the plagues (Exod. 7:5), Israel
is to know who God is by his redeeming and saving them from bondage and slavery (Exod. 6:6-8), and
the nations are to know God through the Israelites who are called to be a kingdom of priests
(Ex0d.19:6). From Moses’ experience with God in the Burning Bush (3:1-4:7, particularly revealing of
his name), to the glory of Yahweh filling the Tabernacle (40:34-38) Exodus is concerned with people
knowing who God is and experiencing him. Yahweh desires to be with his people, to merge his space
with theirs. However, he is holy, pure, just, and righteous. Humans are sinful, impure, corrupt, and
evil, therefore that cannot just waltz into God’s presence. In Exodus, God begins to reveal to his
people, how they can and are to relate to and with him, so that he may dwell with them and bless them.
The design and imagery of the tabernacle is meant to portray the garden of Eden, where God dwelt
with humanity in unencumbered intimacy (Exod. 25-31; Gen. 2:8-14). The entire priesthood was set up
so that God’s people could have mediators between themselves and God, being able to have counsel
with him. Yahweh is a God who desires to dwell with his people and to bless them, that they may bring
and share his blessing with all the other nations.

Passover/Eschatology

The Passover (chs. 12-13) is a symbolic reenactment of the tenth plague brought upon Egypt
(the Kkilling of the first born). Part of God’s response to evil is retribution, that oppressors suffer the
consequence of their evil in equal measure. Just as Pharaoh destroyed the first-born sons of Israel, God
is going to do the same to Egypt, but God provides something that Pharaoh never provided, a shield, a
way out of this divine judgment and justice (Mackie, Lecture). Passover is this shielding. Blood is a
sign, a way of escape, anyone can do the Passover sacrifice in place of the first-born. The blood of the
lamb is not for atonement for sin, but it is a substitute and the seed bed to be developed further as the
biblical narrative progresses. By smearing the blood on the door frame and the door post, the people
are symbolically dedicating themselves to God, marking themselves off, and trusting him at his word
to spare them. It is also here that Israel receives her first laws from God. Passover memorializes the
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whole Exodus event and shapes the Hebrew calendar from here forward. It is also here that Israel
receives here first laws from God.

The way the narrative is written, the Exodus event is spoken of as a past historic event, but also
looks forward to a future act of redemption (seen most clearly in the Song of Moses in chapter 15). The
real historical Exodus event is also a paradigm for future exodus events, for future acts of redemption
that are to take place. Our very concept of redemption and salvation have their origins here (Exod. 6:6-
8; ch. 14; 15:13). The prophets use Exodus language to refer to Yahweh’s future triumph over sin and
evil, as do the apostles (Isa. 11; Rom. 6 and 8; Rev. 15).

Other Themes to Look For: Redemption, Salvation, Obedience, Compassion, Justice, Holiness

Implications for Today

If the only thing one took with them after reading the book of Exodus was, “Man, God really
wanted people to know who he was!”, that would be a win, for this is its purpose. There is a God who,
as Genesis tells, has created this world, and is Sovereignly working to move history toward a goal and
to accomplish his purposes. As we come to Exodus, we can no longer be mistaken by thinking that
God is a cosmic creator who brought everything into being, but has stepped back and no longer gets
involved unless he absolutely has to. No, Yahweh though transcendent, desires to dwell with his
people, and have an intimate relationship with them. After reading this narrative we too should respond
like the Israelites did, “Who is like you, O Lord, among the gods? Who is like you, majestic in
holiness, awesome in glorious deeds, doing wonders? . .. You have led in your steadfast love the
people whom you have redeemed; you have guided them by your strength to your holy abode.” (Exod.
15:11 and 13). However, often we respond to God’s character, his will, and his commands with
hostility with “grumbling” (the other response the people of Israecl have to Yahweh in chapters 13-18).
What we find in this narrative are more sad portraits that mirror our own inconsistencies, finiteness,
and sin, despite all that God has done for us and who he is.

How amazing it is, as Exodus shows, that God does not give up on his children. He signs up for
continual heartbreak in being faithful to his covenant even when we are not. Even further, to fulfill our
end of the deal for us on our behalf through his Son Jesus, the greater than Moses, the great high priest,
the fulfillment of the Law, and the ultimate Passover Lamb. All of this done so that we may know him,
that we may be brought back into relationship with our creator and worship only Yahweh as our God.

No matter the circumstance we find ourselves in we can know that we serve a God who hears,
listens, and understands what we are going through. Further, he has not only the power to do
something about it, but the desire to exercise both compassion and justice perfectly and in all
righteousness. We must as the people of God, as the church, and his image bearers, when facing trials
and temptations remember who he is and what he has done, as proof of his love for us, not the current
and momentary predicaments we find ourselves in.

Exodus teaches us what it is like to meet the creator God of the universe and how we are to
respond to his redeeming us from sin and bondage. It is here that humanity on a large scale is invited
into a new way of life, empowered by the presence of Yahweh dwelling with his people.
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Study Questions

1. Inlight of God’s promise to Abraham, why is Israel’s slavery such an issue? What is at stake if
God doesn’t rescue them?

2. What does Pharaoh’s “hard” heart teach us about human freedom and God’s will? How does
God display his patience with Pharaoh in Exodus?

3. Explain the Passover meal/event to someone next to you. What is the significance of the lamb
and the blood on the doorpost? How does Jesus play into this theme?

4. How are the themes of the Abrahamic (Gen. 12:1-3) and the Mosaic (Exod. 19:1-6) covenants
similar to each other? What difference to you notice?

5. What led the Israelites to commit idolatry in the Golden Calf incident?

6. In Moses’ intercession, what two reasons does he offer as to why God should not destroy his
people again?

7. What character traits and attributes of God are reflected in the laws we are given in the book of
Exodus?

8. In what ways does the book of Exodus display the balance between God’s justice and his
mercy? How does this effect how we discipline our children, or show grace to a coworker?

9. After the first fifteen chapters of Exodus, the Israelites grumbling in the wilderness in chapter
sixteen seems ridiculous. Why is this? How do we grumble against God? What is something
you need to repent of for grumbling about?

10. After reading about God’s desire for us to operate in righteousness and justice in all of our
relationships and all facets of our interactions with others, what are some habits we can form to
help us walk in obedience to this call?

11. What write down one thing you can do this week to show compassion and mercy to a friend,
and to an “enemy”’.

12. Why should God’s holiness inspire us to be holy?
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The Book of Leviticus

Structure
Chapters
Chapters 1-7 Chapters 26-27
23-25
Ritual Sacrifices Sot= CCall to
Ritual Feasts ovenant
% Fidelity
%
Chapters 8-10 Chapters 21-22
Priests: Ordained — e == = - —I Priests:
| Chapters 16-17 Qualifications

% ﬁl Day of Atonement

|
Chapters 11-15 R Chapters 18-20

Purity: Ritual Purity: Moral

Main Idea: The book of Leviticus is concerned with showing how sinful humanity can live with
and have a relationship with a holy God, and carry out the proper responses to receiving the gifts of his
mercy and grace as his treasured possession.

Main Idea Explained

The book of Leviticus begins with God’s people at the foot of Mt. Sinai, and points out the
problem the Israelites were left with at the end of the book of Exodus (40:34-38). God’s glory has
come down from the mountaintop and has filled the tabernacle. God’s presence has taken up residence
with his people! This is awesome and good, but there’s a problem. Moses can’t enter the tent
(Ex0d.40:35). God’s glory is pure goodness and beauty, but it’s also dangerous, so God must make a
way for sinful humanity to be able to be in his presence. Leviticus 1:1 reads, “And God called to
Moses from the tent”, and the first verse of the next book of the Bible, Numbers, reads, “And the Lord
spoke to Moses in the tent”. Therefore, the Book of Leviticus is the answer to the question posed in the
final verses of the book of Exodus, providing a way for God’s people to dwell near him despite their
sin (Mackie, 1).

Each section in the book contributes in some way to solving the problem mentioned above. The
first section is about ritual sacrifices (chs. 1-7), and is linked with similar themes with its symmetrical
partner (chs.23-25). The sacrificial system was an elaborate arrangement of symbols through which
Israel expressed their worship and allegiance to Yahweh. It also served to show God’s purposes in
covering for humanity’s sins, and his covenant faithfulness to be true to his promises. There are five
sacrifices described in this section: two ways of saying thank you to God (the grain and fellowship
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offering {Lev. 2-3}) and three ways of saying forgive me (the whole burnt offering, the sin offering,
and the guilt offering {Lev. 1,4-5}) [Mackie, 1]. The sacrifices were not the means by which Israel
achieved a relationship with God, they were already his people, rather it was the appropriate and good
response to the grace they had received. It was how they were to enter into God’s invitation to them to
come live in his presence.

The next section (chs.8-10) and its partner (chs. 21-22) are all about Priests, and record how
priests become ordained, and the qualifications for those in the priesthood. Much of the book of
Leviticus is really a tech-manual for priests on how to operate this elaborate system. The priests were
the ones who now took Moses’ role as mediator to the next level, and were responsible for carrying out
the ceremonies and rituals prescribed. What we learn from their duties and obligations is that one
cannot just waltz into God’s presence or respond to his grace in any way they jolly-well-please.
Everything must be done with intention, precision, and the utmost care.

The next section (chs. 11-15) and its companion (chs. 18-20) are all about ritual and moral
purity. These chapters alone are talking about the day-to-day life of the average Israelite. The rest of
Leviticus is almost entirely dealing with things regarding what priests do. The ritual and moral purity
laws were designed to give Israel tangible ways in which they could be holy like Yahweh was holy.
Understanding God’s holiness was to transform all areas of their lives. In doing what was written in
these holiness codes, Israel would set herself apart as unique among the nations, and so reflect
Yahweh’s nature and character.

Literarily framed in the middle of the book is the Day of Atonement (chs.16-17). It is
performed for all of Israel once a year. On the Day of Atonement, one goat is sacrificed as a
“purification” offering, and the other (the scape goat) has the sins of Israel symbolically placed on it,
and is loosed into the wilderness (Mackie, 2). The animals act as substitutes for sinners, who are
offered on their behalf, and it is the blood that covers (makes atonement) for sin (Lev. 17:10-11).
Human sin brings death into he world, but God has provided a way to rid humanity of their evil and
vandalism of his creation, without destroying them in the process.

The final chapters (26-27) record the Lord’s words spoken through the prophet Moses to the
people of Israel regarding their keeping the commands and statues laid out in this book. It is Moses’
motivational speech to spur on his fellow countryman to stay faithful to the covenant. If they do, they
will be greatly blessed, but if they don’t, they will be cursed. We are told that when failure ensues,
repentance and restoration are possible, but restoration requires repentance in order for the covenant
blessings to be reestablished. Each generation must decide what they will choose: to live according to
God’s ways and be blessed, or choose to define good and evil for themselves (Gen.3/the fall) and bring
curses down upon themselves.

Purpose of the Book

Leviticus is dedicated to this paradox: How can people who are morally bankrupt live in
nearness to the one who breathed into existence all goodness, beauty, and life? The book of Leviticus
is about how to get people inside the tent. How can sinful humanity live in the presence of a holy
God? The purpose of Leviticus is to answer this question. Each section (which can be seen in the
graphic above), contributes to answering different aspects of this central concern of the book. Perhaps
of all the books thus far in the biblical narrative, the purpose and main idea of the book have the most
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overlap. Leviticus 1:1 reads, “And God called to Moses from the tent” and the first verse of the next
book of the Bible, Numbers, reads, “And the Lord spoke to Moses in the tent”. Therefore, the Book of
Leviticus explains how Israel got from point “a” (outside the tent, unable to approach God’s glory) to
point “b” (being able to live in nearness to Yahweh’s holiness). Yahweh provides, in Leviticus, a way
for God’s people to dwell near him despite their sin (Mackie, 1).

Key Themes

Covenant

God promised to Abraham three things: a people (Israel and one day the nations), his presence
(a covenant relationship), and a place (land). Particularly highlighted in Leviticus is the covenant
relationship. How can Golden Calf worshippers live in the presence of a holy and pure God? Yahweh
proves his covenant faithfulness by making a means for his people to relate and enjoy intimacy with
him. In the book of Exodus, Israel receives her first laws, and it’s where we receive the Mosaic
Covenant. Leviticus, however, is more concerned with how one can stay in that convent relationship,
even when they fail to uphold the law, or become unclean. God wants to be with his people, but there
are certain things that must take place to make sure that happens in the right way. Leviticus is about
how to maintain the covenant relationship.

Israel was redeemed by God’s grace in the Exodus, and now they are forgiven, and held fast in
the covenant relationship by that same grace. This does not abrogate them of any responsibility. Israel
is to be holy as their God is holy (Lev. 11:44) and the covenant blessings depend upon their
faithfulness to Yahweh (Lev. 26-27). Unfortunately, these final chapters of Leviticus set up the basic
arc of the rest of the entire Old Testament narrative storyline, “Israel will enter the land (Joshua-
Samuel) and become corrupt, resulting in exile (Kings). However, God will not abandon his promises
to Abraham, which opens up the main themes of hope in the books of the prophets (Isaiah-Malachi)”
(Mackie, 4). The covenants are the heartbeat of the Scriptures.

Holiness/Purity/Cleanness

Holiness, purity, cleanliness, and their anonyms are a core theme driving this book. Yahweh
wants his people to be like him, to be holy (Lev. 11:44), but humans are shackled by their depravity. In
order to be in his presence, one must be in a state of holiness, a state that mirrors and reflects the
creator’s goodness and beauty. In chapters 11-15 Israel is called to honor God’s holiness by observing
the cultural system God creates, laden with symbolism, that will set Israel apart from the nations. This
system falls under two categories: ritual purity (chs. 11-15) and moral purity (chs. 18-20).

Ritual purity is concerned with separating the clean from the unclean, the pure from the
impure, which are symbols for life and death (Mackie, 2). Leviticus 10:10 reads, “You must
distinguish between the holy and the profane, between the impure and the pure.” When reading
through this section it can look like everything makes one impure, however, there are only five things
that actually make a person ritually impure: certain animals (Lev 11), dead bodies (Lev 11), childbirth
(Lev 12), mold and skin diseases (Lev 13-14), and genital discharges of males and female {when fluids
escape they don’t produce life} (Lev 15) {Mackie, 3}. Coming in contact with these made one impure
because in Israelite culture they were associated with death and decay, which is contrary to what
Yahweh represents which is life. It is important at this point to notice that being ritually impure is
never called a sin, it’s just the normal stuff of life. What is wrong is waltzing into the temple in an
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impure state. Impurity is a temporary state, that ended after purity rituals of waiting, washing, and
offering sacrifices (Mackie, 3).

Secondly, Israel was called to be morally pure. Israel was called to be different, not to live like
other cultures, but to observe Yahweh’s ideals for forming a distinct society. His holiness was to
transform all areas of life, and mark them as distinct among other cultures for his purposes (a kingdom
of priests and a holy nation {Exod. 19:6}). That is why it covered all areas of life such as food (Lev.
11), health (Lev. 13-15), sex (Lev. 18), business/commerce (Lev. 19:19) agriculture/farming (Lev.
19:9-10), community relationships (Lev. 19:11-13), social justice (Lev. 19:15, 35-37), and
time/calendar for doing life (Lev. 23, 25) {Mackie, 3}.

If one wants to live in close proximity to God, they needs to be pure. All of the things here are
ways for the Israelites to mark themselves out as a kingdom of priests, ways of living their lives that
help them mediate God’s blessing to the nations, calling them to himself and to be like him.

Atonement/Sacrifices

Animals, sacrifices, and blood all have deep symbolic and theological imagery. The Hebrew
word for “atonement” is 19an (kipper) meaning “to cover” (BDB). When atonement is made, it covers
over, it erases the wrong that has been done. There are many sacrifices that are done for specific things,
that are said to make atonement for one’s sins. In the Day of Atonement (chs. 16-17), we learn more
explicitly what is meant by the word “atonement” which is used frequently throughout Leviticus
(especially in chapters one through seven). On the Day of Atonement, one goat is sacrificed as a
“purification” offering, and the other (the scape goat) has the sins of Israel symbolically placed on it,
and is loosed into the wilderness as a symbol of forgiveness (Mackie, 2). The animals act as substitutes
for sinners, who are offered on their behalf, and it is the blood that covers (makes atonement) for sin
(Lev. 17:10-12). Human sin brings death into the world, but God has provided a way to rid humanity
of their evil and vandalism of his creation, without destroying them in the process.

Sacrifices were not the means by which Israel achieved a relationship with God, they were
already his people, rather it was the appropriate and good response to the grace they had received. It
was how they were to enter into God’s invitation to them to come live in his presence. The ultimate
cost of human sin and evil is death. When one does a sacrifice, it shows them that there is real cost, and
it’s life itself. God has made it clear though, he doesn’t want to destroy us; he wants to be with his
people. However, Israel can choose to cover for themselves and suffer the consequence. Or, they can
enter into his grace, by choosing to use these symbols (that form the sacrificial system) and in so doing
feel deeply the gravity of their sin, but also enter into and accept his offer of forgiveness. The basis of
relationship with God is and always has been his covenant grace and mercy (Gen. 15 only God walks
through the animals remember!?). Sacrifice is how one responds to God’s grace, not how they elicit its
merit.

Implications for Today

| think typically Leviticus is one of the most dreaded books of the Bible for most people to
read. In my experience, this is generally where most fall off of their “Read the Bible in a Year” plans.
Questions arise like, “What do ancient rituals and ceremonies have to do with me today? What is going
on here? This seems so barbaric and strange? What’s the point?” These are legitimate questions and
much of what takes place in the book of Leviticus does seem strange to the 21% century mind.
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However, Jesus said all of Scripture pointed to him (Lk. 24), and the apostle Paul taught (mind you
after the death and resurrection of Jesus) that the nature and purpose of the Old Testament was for
giving wisdom that leads to salvation through faith in the messiah, Jesus, and equipping one for living
a life of righteousness (2 Tim. 3:14-17). Therefore, the Bible itself says that Leviticus speaks to us as
Christians in a profound way to this day.

One cannot understand the full significance of the death of Jesus without the book of Leviticus,
particularly in the atonement. Jesus’ death as the ultimate atoning sacrifice (1 Pet. 3:18; Heb. 10:12),
was what all previous sacrifices were pointing toward. Jesus’ death was substitutionary (Isa. 53:5-6; 2
Cor. 5:14-15, 21), like the animal sacrifices were in Leviticus. Christ suffered the penalty of sin that
humanity should have undergone, and in taking man’s place, died on the cross as a sacrifice (Heb. 7; 9;
10:10, 12; John 1:29; 36) for the sins of the world. Thus, he fulfilled the demands of God's
righteousness and His desire to show mercy, through the redemption and reconciliation of an alienated
and fallen humanity unto himself (Rom. 3:23-25, 6:6, 8:3; Eph. 2:16; 1 Pet. 2:24). The shed blood of
Christ fully cleansed believers from the effects of sin, and satisfied, took away, and appeased God's
just wrath (Rom. 1:18; 3:25, 5:10-11; Rev. 1:5; Col. 1:20-22).

This should show us God’s love. Leviticus should show us God’s love for us in providing a
way for us to be with him despite our sin. We serve a God who doesn’t just demand things from us like
an angry tyrant, but who literally bled for us. He became the sacrifice which he himself demanded,
dying on our behalf. That is why the apostle John in 1 John 4:10-11 (a man who was Jewish and
participated in the cult activities) could describe sacrifices not as barbaric or cruel or done out of God’s
anger, but as a deep expression of God’s love, in providing a way to deal with human sin.

Israel is called in Leviticus to be holy, and different from the broken and sinful cultural
practices that that surround them, by what they do and how they live their lives. Just as in the Mosaic
Covenant established on Mt. Sinai (Exod. 19:5-6) where holiness served to mark Israel as unique and
distinct, set apart for God’s mission; the New Testament speaks of holiness working to the same end in
New Covenant believers (1 Peter 1:13-16, 2:9) {Mackie, 3}. In one of the passages just noted, Peter
quotes Leviticus 11:44, essentially saying, “Hey, this is how we are to be today too, holy like Yahweh
is holy.”

The book of Leviticus should challenge us a individuals and a community to live lives worthy
of the gospel, seeking to pursue holiness, put sin to death in our lives, and enter into the grace that is
offered us by God the father through the sacrifice of his son Jesus.

Study Questions

1. Read Exodus 40:33-35, Leviticus 1:1, and Numbers 1:1. How does Moses’ inability to enter the
tent demonstrate the problem between God and Israel?

2. How do the first sentences of Leviticus and Numbers give us clues about the purpose of the
book of Leviticus?

3. There are five sacrifices described with different purposes and meanings. Into two categories
can they be broken down?

4. s being in an impure state sinful? Explain.

5. Sexual purity and social justice are given significantly more space in the moral purity section of
Leviticus (chs. 18-20). Why do you think this is?
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6. Explain the meaning and significance of the atonement. How does it relate to Jesus?

7. Imagine having to go through an “atoning” sacrificial ritual. Your hands are on the animal and
you can feel it breathing, you can feel its heart beating vibrating your hand, but in a few short
moments, just a few seconds you feel nothing, but see the blood, the life coming out of the
animal. How does that make you feel the gravity of your sin? What about the grace God has
extended to you in providing a substitute?

8. Are there any rituals (spiritual disciplines, activities, set apart times) that you have developed in
your life to make sure you are in orbit around God, and to remind you of your identity in him?
Why or why not?

9. How does the atonement highlight God’s justice and mercy?

10. As a New Covenant believer how is one, holy like God is holy?

11. How does knowing that your “sacrifices” to God are a response to his grace already shown to
you, motivate you to greater holiness and moral purity?

12. What are some things you can begin to start doing to orient the structure of your life to revolve
more around God? What is something you can give up, in order to make this happen?
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The Book of Numbers

Structure
Chapters 1-10a Chapters 13-19 Chapters 22-36
Chapters Chapters
In the 10b-12 In the 20-21 In the
Wilderness of Wilderness of Wilderness of
Mt. Sinai: Travel to Paran: Travel to Moab:
Preparing to Paran Rebellion i Moab The Next
Travel to the tﬁ eD lon ;n Generation
Promised Land & Leser Prepares for the
Promised Land

Main ldea: In the book of Numbers we learn that Mt. Sinai has not transformed Israel’s heart; she is
hardly better off than she was before, however, their rebellion and sin is met by God’s judgment,
mercy, and covenant faithfulness.

Main Idea Explained

From Exodus 19-Numbers 10a Israel is camped out at the foot of Mt. Sinai after being rescued
from oppression and slavery in Egypt. This is where God made a covenant with Israel as a nation,
where they received the Ten Commandments and other laws, and it’s where the Tabernacle was built.
Israel has spent about a full calendar year at Mt. Sinai, and it’s time to move toward the land God had
promised to Abraham. That’s where the book of Numbers steps on to the scene.

The book of Numbers develops and expands on the main themes and laws particularly from
Exodus and Leviticus. Reading through the first ten chapters (the first major section of the book)
makes one feel like they are still in the purity codes. This is due to the fact that Israel is about to
embark on an epic road trip with Yahweh to the Promised Land, so they need to know how to organize
themselves, the rules, and responsibilities for the journey. The first ten chapters are mostly about the
census that was taken before they left Mt. Sinai, and travel preparations. The Israelites will be led by
God’s presence, a pillar of cloud by day and fire by night (Num. 9). When Yahweh stops, they stop.
When he moves, they move. Everything is going pretty well, but soon becomes a feeling of the past
just a few days into the journey.

Chapters 10b-21 record seven rebellion stories with chapters 10b-12 and 20-21 (the travel
narratives), surrounding the bigger block of the third big movement of Israel in the wilderness of
Paran. These seven narratives develop their literary partners from Exodus 15b-18, but on a larger scale.
The volume is turned up as we tune into the rebellion station. The people persistently grumble and
rebel in the wilderness, making the reader ask, “Haven’t | read this before, about them complaining
about food and water in the wilderness, and God providing for them?”” Yes! However, in the book of
Numbers, when presented with the same circumstances, they reject God’s provision, his leaders, and
the Exodus itself. The very thing Yahweh did to rescue his people, they now reject.
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Israel refuses to enter the land in chapters 13-14, and instead tries to appoint a new leader and
go back to Egypt! In chapter 14:26-34 God gives them what they want, he honors their choice, and he
allows them to not go into the promised land, but now this generation will wander in the wilderness for
40 years and all die off. Only their children, Joshua, and Caleb will get to see the Promised Land. But
it’s not just Isracl who rebels, but Moses does too, disqualifying himself from entering the Promised
Land (Num. 20). Throughout their rebellion, God both disciplines his children and shows them mercy.

In chapters 22-36 his mercy, covenant faithfulness, and protection despite Israel’s rebellious
heart, is shown beautifully in the account of the events that conspired between Balak and Balaam (22-
25). Balak the king of Moab hires Balaam, a pagan sorcerer, to curse Israel, but three times his efforts
turn into blessing instead, in an amazing story with echoes for God’s covenant with Abraham (Gen.
12), and the promise of a future deliverer (Gen. 3 and 49). Despite Israel’s rebellion Yahweh is
protecting and blessing them. The final ten chapters records the preparation of next generation of
Israelites to enter the Promised Land, in which a new census is taken, Israel is shown to be victorious
over her enemies, and the tribes begin to make settlements.

Purpose of the Book

The book of Numbers is a showdown of sorts between Israel’s rebellion (even coming from
Moses now!) and Yahweh’s faithfulness to his covenant promises. The purpose of the book of
Numbers (to borrow language from the New Testament and the Apostle Paul), is to show the
“goodness and severity of God” (Rom. 11:22). Numbers does display, vividly, Yahweh’s mercy and
faithfulness despite Israel’s rebellion, but it does not come at the expense of his justice and holiness.
The choices Israel makes have real and significant consequences.

Key Themes

Rebellion and Apostasy

Chapters 10b-21 record seven rebellion stories. These seven narratives develop their literary
partners from Exodus 15b-18, but on a larger scale. The volume is turned up on this theme in these
chapters. The people persistently grumble and rebel in the wilderness, rejecting God’s provision, his
leaders, and the Exodus itself. Israel refuses to enter the land in chapters 13-14, and instead tries to
appoint a new leader and go back to Egypt! The people’s rebellion is linked to their lack of faith and
unbelief (Num. 14:11, 20:12).

No matter what God does, the people keep saying they wish they had died in slavery in Egypt
(Nub. 14,21). The most heartbreaking moment of this narrative is the apostasy of Israel in chapters 14-
15 which displays the condition of her heart through most of the narrative. Israel knew who God was,
they had seen him perform many signs and wonders in Egypt as well as provide food and water in their
wilderness journeys. Further, his very presence came and dwelt in their midst (his glory in the
tabernacle, the pillar of cloud and fire etc.). Yet, despite all of these things Israel rejected him and
refused to believe that he wanted good for them, that he was faithful, that he was mighty enough to
deliver on his promises (Num. 14). They had seen his glory and experienced his power, yet they chose
to walk in unbelief and reject their covenant relationship, suffering the consequences (wandering in the
wilderness for 40 years and an entire generation eventually perishing never to enter the land of
promise). Even Moses rebels (Num. 20) in another heart-breaking episode. The experience of the first
generation is a case study in the blessings and curses laid out in the last chapters of the last book
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Leviticus. Each generation must make a choice for themselves. This theme is picked up and retold
specifically (from the book of Numbers) in the prophets, the wisdom literature, and by the New
Testament authors (Isa. 63; Ezek. 20; Jer.; Psa. 78,95,106; 1 Cor. 10; Heb. 3-4) {Mackie, 3}.

Covenant Faithfulness

This theme is first recognizable in the first section of the book, when we learn how Israel is
preparing to depart from Mt. Sinai. In keeping his covenant promises with Abraham, God made a
people in the book of Exodus, established his presence (the blessing of a covenant relationship with his
people) in Leviticus, and now the “land” promise comes into focus. The Israelites will be led on this
journey to the promised land by nothing less than God’s very presence, a pillar of cloud by day and fire
by night (Num. 9). However, things turn south (see Rebellion and Apostacy section above). Despite
God’s provision (Nub.11 and 20 {food and water}) for them in the wilderness, his imminent presence,
and their knowledge of his power and faithfulness, they continue to turn away from him in rebellion
and sin. They don’t trust Yahweh, and their unbelief costs them dearly. At the end of chapter 21 the
reader can’t help but ask the questions, “How can God put up with such people? What is he going to
do about this situation; things just keep getting worse and worse?”

It is at this point that we receive the strange account of Balaam and Balak (Num. 22-25).
Usually this story is only mentioned in a children’s Sunday-school like fashion because of the
appearance of a talking donkey, which is weird, but even more weird is how Balaam talks back like
this is a normal occurrence! However, there is much more going on here, and it is deeply profound.
The Israelites are now in the wilderness of Moab, and the King of Moab, Balak, is not happy about it,
so he pays a pagan, Mediterranean sorcerer to try and place a curse on Israel. The question is, “ Even
though Israel has been unfaithful, can that thwart God’s plan to bring blessing to the nations through
Abraham’s family?”

Balak king of Moab, bears a striking resemblance to another character in biblical narrative who
was afraid of Israel’s numbers and power, Pharaoh of Egypt. Balak is a type of Pharaoh, the new
Pharaoh on the block. Balak and Pharaoh feared Israel because they were a people “too numerous”
(Num. 22:3 = Exod. 1:9) and “more powerful than me” (Num. 22:6 = Exod. 1:9) {Mackie, 3}. The
language of these stories is precisely that used by Pharaoh in Exodus , but just like in Exodus, here
God uses his evil for good. Balak wants to “curse” Israel, which should make the reader recall
Yahweh’s warning in Genesis 12:1-3 about those who curse Abraham. Additionally, Balak makes
three attempts to curse Israel and fails (Numbers 24:10) just as Pharaoh made three failed attempts to
destroy Israel in Exodus 1. Each time Balaam tries to curse Israel, he can only bless them. When it
comes to God’s promise to Abraham, whether Israel is faithful or unfaithful it doesn’t matter, for
Yahweh is going to accomplish his purposes to bless the nations, somehow through the sinful people
despite what they do and how they treat him. In this narrative, unbeknownst to Israel as they grumble
against god in the wilderness, he is up in the hills protecting and blessing them.

From chapter 20-36 this theme can also be seen in God giving Israel victory over her enemies
(Edomites: 20:14-21, Arad: 21:1-3, Amorites: 21:21-31, Bashan: 21:32-35, Moab: 22-25, and the
Midianites: 31-32) {Mackie, 4)}.
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“Seed”: A Future Deliverer

The concept of the promised deliverer (Messiah) figure permeates the book of Numbers. The
story of the sacrifice of the red heifer anticipates Jesus, the Lamb of God who was sacrificed for our
sins (Num. 19). Further, the image of the bronze snake lifted up on the pole to save the Israelites from
the deadly snake bites in chapter 21 also prefigures the lifting up of Jesus upon the cross. Whoever
responds to his call in faith may be healed of their most fundamental disease (Jn. 3:14).

In the Balaam narratives (Num.22-25), Balak’s third and final attempt to curse Israel results in
the promise of a future deliverer for Israel, (a parallel to Pharaoh’s 3rd attempt in Exod. 1:22-2:10
which results in God raising up Israel’s deliverer) {Mackie, 3}. Balaam uses a peculiar phrase in his
poem of blessing, “The seed in the waters” (Num. 24:7 see Exod. 2 Moses coming up out of the
waters and later to be a deliverer). What does this mean? Balaam’s poems in Numbers 24:3-9 and
24:15-24 are closely connected to Jacob’s blessing given to Judah (Gen. 49 future messiah), and the
promise to Abraham (Gen. 12). The “seed in the waters” is an image of the future king that is to come
from the line of David (Mackie, lecture).

This is a poem linking us back all the way to Genesis 49 and 12 and Exodus 1-2. How is God
going to bring blessing? Through Israel obeying and doing what they are supposed to? No, it sure
doesn’t seem like it if we’re reading the narrative even somewhat closely. It’s going to be through the
surprise blessing of a king from the line of David who will restore the world to Eden-like conditions. A
future deliverer who will restore blessing to the nations.

The Word of the Lord

The word of Yahweh is a prominent theme throughout the book of Numbers. The first ten
chapters highlight how everything was done “according to the word of Yahweh” (this phrase appears
about ten times in the narrative as a whole). God’s word is to direct his people (Num. 1:1; 36:13).
God’s word is shown to be unchangeable, what he says he also does. This is shown to give Moses
confidence and assurance as he leads God’s people (Num. 10:29; 14:17-19). In chapter 14 Moses pleas
with God to be faithful to his promises (reminiscent of Exod. 32 and 34). In the same chapter, prior to
Moses’ encounter with God, (14:7-9) Joshua and Caleb trust in the word of the Yahweh that he will
deliver the land into their hands when they bring back their scouting report (they quote Exod. 3:8).
Their confidence flowed out of their faith in God’s word, that he would be true to his word. Further,
those who rebelled against the word of God (those who refused to go into the promised land and
wanted to go back to Egypt), died. Additionally, Balaam couldn’t curse Israel, but only bless them,
“Even if Balak gave me his palace filled with silver and gold, I could not do anything of my own
accord, good or bad, to go beyond the command of the Lord—and | must say only what the Lord
says™ (Num. 24:13). God’s word is sure, true, powerful, inspiring, good, and also dangerous. It is to
be believed and it is to be obeyed.

Other Themes: The Presence of God, Priesthood, the Law, Obedience/Disobedience, Blessing/Curse

Implications for Today

| would imagine that many of us skip sections in the Bible where the authors start numbering
off names, and what seems like countless generations, but this would be a mistake. If we recall the
pattern/theme in the book of Genesis, of listing the “generations” we see how this is to remind us of
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God’s promise to Abraham to make him into a great nation. The book of Numbers highlights this
theme, but turns up the volume even more so on the land promise. Therefore, | think the more original
title for the book is more fitting, “In the Wilderness” (Mackie, 1). Not only as a title, but what takes
place in the narratives.

Numbers bridges the gap between the giving of the law (Exodus and Leviticus), and Moses
farewell speech before the second generation enters the Promised Land. The experience of the first
generation is a case study in the blessings and curses laid out in the last chapters of the last book
Leviticus. Each generation must make a choice for themselves just like we must do today. In Numbers
it can seem like rebellion and mercy are going tit for tat as the narrative develops. However, Yahweh’s
mercy is displayed in amazing and surprising ways, destroying any doubt of God’s love and
compassion for his covenant people (Num. 22-25). Despite their sin and rebellion, God is shown to be
protecting and blessing them and they are unaware!

The New Testament uses these narratives extensively as warnings about rebelling and rejecting
God (also for comparing Aaron and Jesus, Christian pilgrimage, and images for the messiah for a few
examples. We are no different than the Israelites were then. God is always consistent and faithful and
trustworthy, yet we struggle to believe that our heavenly father actually wants what is best for us.
Usually by default we think that we know better than God does what is good for ourselves (just like
Adam and Eve and the Israelites, Egyptians, Moabites etc.). Humans are incapable of fixing their
condition on their own. Nothing has changed today. We grumble against God because of our job, our
kids, our circumstances, our bank account, the death of a loved one, a sickness, you name it. When
things don’t go how we think they should, we begin to doubt God and his goodness, our view of God
affects our interpretation of his word. If we doubt God’s character and goodness, how can we hope to
apply his comfort and his promises to our life? If you doubt God’s goodness, all these commands we
find in Scripture are going to fall on your ears like God is trying to take something from you, like he’s
an angry dictator, when in fact God’s words, are actually words of a lover who wants the best for you.

The struggle is in the endurance of faith. God will always be faithful and gracious, but his
patience is not everlasting, and he will not pardon at the expense of his holiness and justice either. We
need to take this challenge from the book of Numbers seriously. Unbelief is costly, so is belief, but
only one leads to eternal life and an intimate relationship with Yahweh. Will we repent and believe?
Do we trust God when he says in his word through the apostle John, “If we confess our sins, he is
faithful and just to forgive us our sins and to cleanse us from all unrighteousness” (1 Jon. 1:9)?

Study Questions

1. Approximately how long were the Israelites camped out at Mt. Sinai? Exodus 19-Numbers 10a
are dedicated to what takes place at Mt. Sinai. How does that speak to its significance?

2. What is the first movement of the book dedicated to?

What do the people grumble about in the wilderness?

4. What are the two differing reports brought back to Moses from the promised land? Who do the
people listen to?

5. How do the rebellion narratives in Numbers 11-21 mirror those of Exodus 15a-18? What are
similarities and differences?

6. Eleven days of travel in the wilderness became 40 years as a result of Israel’s unbelief. What
events led to this horror? How did Israel land herself in such a place?

w
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7. Why can’t Moses and Aaron enter the Promised Land?

8. Summarize the story of Balak and Balaam. How does it relate to God’s covenant with Abraham
(Gen. 12)? How does it relate to Jacob’s blessing upon his son Judah (Gen. 49)?

9. Even in all their sin and rebellion, God still displays his amazing faithfulness and patience.
How have you experienced God’s faithfulness in your own life? How about in the past week,
month, or year?

10. In the book of Numbers, the people’s rebellion is linked to their lack of faith/unbelief. Are there
any areas in your life right now that you need to either repent from your lack of faith/unbelief,
or grow in faith/belief? What are you trusting God for/in right now?

11. God is merciful, but the book of Numbers also teaches us that Israel’s rebellion provokes
judgment and discipline from Yahweh. How do these themes interact and why is this balance
important to remember?

12. Think of some ways how you can be an encouragement to someone this week, to spur on their
faith, to walk alongside them
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Main Idea: The book of Deuteronomy is a call to covenant faithfulness, to remember all that
Yahweh has done for Israel, and to show future generations how to pursue lives that exude justice and
righteousness.

Main Idea Explained

After the Exodus event, Israel entered into a covenant relationship with God at Mt. Sinai
(Exodus and Leviticus). From there they set out on an epic road trip that turned into a disaster. It was
filled with one rebellion story after another resulting in the exodus generation disqualifying themselves
from entering the Promised Land (the book of Numbers). A journey that should have taken roughly
two weeks, took 40 years. The book of Deuteronomy carries this narrative forward and is a collection
of Moses’ final words to the next generation of Israelites right before they enter the Promised Land. In
essence, the book is like Moses’ locker room speech akin to those coaches give to their teams before
they go out on the field. Chapters one through three recount this story for the new generation.

Chapter 1:5 says, “Moses undertook to explain this (the) law”. In the first three chapters Moses
retells Israel’s story so far, and in chapters 4-11 he calls the new generation to covenant faithfulness.
Deuteronomy is Moses’ passionate exposition on the Torah. In his view, the law represents God’s
covenant plan to bring blessing to all of the nations. Yahweh desires people who will be faithful
covenant partners, those who will listen to him and trust him. In chapter four we learn that Israel’s
obedience to the laws of the Torah is a part of them being a kingdom of priests to the nations (Mackie,
2). The laws are said to be, “...your wisdom and understanding in the eyes of the nations” (4:6). God
wants to shape Israel into a new type of human community, and the laws represent God’ s
righteousness and wisdom. In obeying them Israel will reflect the character of their God and so fulfill
their priestly duty to bring blessing to the nations (Exod. 19:4-6; Gen. 12:1-3).

In chapter six we receive the “Shema” (Deut. 6:4-9), in which Israel is called to worship the
“one” God (Yahweh), to “listen” (hear + respond = obey), and to “love” (emotion + decision
=devotion) {Mackie, 2}. Israel is to pledge their allegiance, loyalty, and love only to Yahweh and in so
doing, will live in wisdom, be blessed, and be a blessing to others. The Shema is a powerful confession
and prayer to remind Israel of two things: (1) who God is (2) in light of who God is, how his people
ought to respond.

Chapters 12-26, record how to do life in the Promised Land. Moses continues/re-gives and
expands on the laws already specified in the narrative so far. Some laws are new, but many are
repeated. If Israel truly loves God they’ll do life in a new way that looks like what we find here.
Chapters 12-13 record laws about worship, chapters 14-16 are commandments about food, chapters
17-18 provide rules for Israel’s leaders, and chapters 19-26 give guidelines for life in the Promised
Land (marriage, family, business etc.). Underlying all of these sections are the core themes of justice
and righteousness. Israel’s elaborate cultural symbol system serves to mark them out as different/holy
from the other nations (the book Leviticus). Particularly highlighted in chapters 14 and 15 is how Israel
was the place to be as a vulnerable person. It was exceedingly better than the other nations around
them in their treatment of the immigrant, the orphan, and the widow. God notices the needy, poor, and
vulnerable (Israel in Egypt before the Exodus), so Israel is to reflect their experience with God to the
nations.
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Deuteronomy 27-34 records Moses’ final sermon and his death. The book concludes with
Moses, “looking into the future to see Israel’s failure, restoration, and the culmination of the entire
biblical story” (Mackie, 3). Moses pronounces “good” and “blessing” and “life” if Israel will only do
the “Shema” (Deut. 28:1-14 and 30:11-20). However, Moses has been with Israel in the dessert for 40
years and he knows their hearts, therefore Moses also predicts Israel’s future failure, rebellion, and
exile (Deut. 28:58-65 and 29:22-28). Yet, even though Israel will fail and bring the covenant curses
upon herself, Moses knows God will be faithful to enable Israel’s repentance after the exile through
“circumcision of the heart” (Deut.4:30-31, 30:1-10) {Mackie, 3}. The hope Moses offers lays the
footing for the hope of the complete transformation and renewal of Israel’s heart and mind spoken of
in the prophets (Jer. 31:31-34 and Ezek.36:22-27 = New Covenant). The repetition of the key words
and their antagonists: “blessing/curse,” “good/evil,” and “life/death” recall, “the core themes of
Genesis 1-12 and shows how the human condition is being replayed in Israel’s story in a more
intensified way” (Mackie, 3).

The final chapter (ch. 34) closes not only the book itself, but also the entire corpus of the Torah
(first five books of the Bible). Moses dies, and his legacy becomes the architype for all future prophets,
especially “the” Moses-like prophet that is to come (Deut. 34:10-12).

Purpose of the Book

The purpose of this book is to spur on Yahweh’s people to covenant faithfulness. Deuteronomy
is a book about loving God, which is to be displayed in fidelity to him and his commandments, and
fueled by remembering his grace. The book begins and ends with Moses’ passionate sermons (1-11,;
27-34) calling Israel to not be like the former generation who rebelled and suffered the consequences
(chs. 1-3), but to choose life and blessing (Deut. 28:1-14; 30:11-20). The path to life is paved by
obedience and devotions to God (Deut. 6:4-9). An obedient life, lived as a response to God’s grace
leads to covenant faithfulness, and life lived wisely, resulting in being blessed, and blessing others as
one reflects accurately the nature and character of Yahweh.

Key Themes

Covenant Faithfulness

This theme is the challenge of the entire book. The book begins and ends with Moses’
passionate sermons (chs.1-11; 27-34), and exposition of the law (chs.12-26) calling Israel to not be like
the former generation who rebelled and suffered the consequences of God’s just anger and wrath
(chs.1-3), but to choose life and blessing (Deut. 28:1-14; 30:11-20). The path to life is paved by
obedience and devotion to God (Deut. 6:4-9). In Deuteronomy Yahweh is trying to tell his people
through Moses, how they can live life wisely and successfully in the land of promise. He is about to
give Israel the land he promised when he covenanted with Abraham (Gen. 12,15,17). Yahweh loves
Israel, and calls her to respond by loving him back through obedience to the covenant, fueled by their
reembrace of who God is and what he has done for them. If they do the “Shema” it will lead to good
and to life (Deut. 28:1-14 and 30:11-20), but if they do not and follow in their parents’ footsteps, they
will reap the covenant curses (Deut. 28:58-65 and 29:22-28).
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The “Shema”

In the Hebrew Bible, YW “Shema” (hear, listen, obey) occurs nearly 50 times in the book of
Deuteronomy. In chapter 6:4-9 we receive the “Shema”, one of the most important texts in all of
Judaism (which became a twice-daily prayer), and very important to Jesus in the New Testament (MK.
12:28-34). It essentially summarizes how to be faithful to the covenant. The most recognizable lines
and the ones holding the central meaning read, “Hear, O Israel: The Lord our God, the Lord is one.
You shall love the Lord your God with all your heart and with all your soul and with all your might”
(Deut. 6:4-5). It is a confession and prayer to remind Israel of two things: (1) who God is (2) in light of
who God is, how his people ought to respond.

The word “Hear” (Shema) is also frequently translated “obey”. There is no separate word in the
Hebrew language for obey rather, “the word shema is used (see Exodus 19:5: ‘if you listen and keep
my covenant...’). The word refers both to ‘hearing’ and ‘responding’ to what one hears™’ (Mackie, 2).

The second part is a statement about Yahweh’s Identity. Yahweh is Israel’s God, and he is one.
Now reading this in context (see vv.14-16), Moses is not going on a philosophical tangent about
Yahweh’s essence. Moses is speaking against the polytheism and syncretism of his day (Mackie,
Lecture). Yahweh is the one God of Israel. You become what you worship, an Israel is to worship
Yahweh alone.

One of the most significant repeated words in Deuteronomy is love (*ahav) which appears
nearly 30 times. Yahweh is the one God who ransomed captive Israel from the clutches of Egypt,
therefore Israel is to love God in return for the love that has been shown them. The word love is
synonymous with devotion, obedience, and loyalty (Deut. 5:10 and 7:9). Israel is to be obedient and
devoted to Yahweh with their, “Heart, soul, and strength” (Deut.6:5). This encompasses all that makes
up a human being, the very center of their existence, and all facets of life. Later in the Biblical
narrative Jesus would reference the Shema as the greatest commandment (along with Lev. 19:18, see
Mk. 12:28-34).

Obedience as Mission: Cutting Edge Righteousness and Justice

This is a new theme in the Torah, but it is particularly highlighted in the book of Deuteronomy.
In chapters 4-11 Moses calls the new generation to covenant faithfulness. In his view, the law
represents God’s covenant plan to bring blessing to all of the nations. In chapter four we learn that
Israel’s obedience to the laws of the Torah is a part of them being a kingdom of priests to the nations
(Mackie, 2). The laws are said to be, “...your wisdom and understanding in the eyes of the nations”
(4:6). Wisdom is the ability to think and act well. It is applied knowledge. You know cognitively and
you respond rightly. It involves knowing and doing. God wants to shape Israel into a new type of
human community and the laws represent God’ s righteousness and wisdom. In obeying them Israel
will reflect the character of their God and so fulfill their priestly duty to bring blessing to the nations
(Exod. 19:4-6; Gen. 12:1-3).

If Israel truly loves God they’ll do life in a new way that looks like what we find in chapters
12-26 (the major law section of the book). Underlying all of these commands and guidelines are the
core themes of justice and righteousness. Righteousness looked like loving God and loving neighbors
well (Deut. 6; Lev. 19) and justice looked like taking actions and making laws to ensure that would
happen. Israel’s elaborate cultural symbol system serves to mark them out as different/holy from the
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other nations (the Book of Leviticus). Particularly highlighted in chapters 14 and 15 is how Israel was
the place to be as a vulnerable person. It was exceedingly better than the other nations around them in
their treatment of the immigrant, the orphan, and the widow. God notices the needy, poor, and
vulnerable (Israel in Egypt before the Exodus), so Israel is to reflect their experience with God to the
nations.

The “Moses” Type (Mackie,4)

The final chapter (ch. 34) closes not only the book itself, but also the entire corpus of the Torah
(first five books of the Bible). Moses dies, and his legacy becomes the architype for all future prophets,
especially “the” Moses-like prophet that is to come (Deut. 34:10-12). Moses’ story gives us a template,
the vocabulary, the themes and ideas for every single story that follows in Joshua, Judges, Samuel, and
Kings for a future or “new/greater than” Moses figure (Mackie, Lecture). Therefore, every time we
come across a character that resembles Moses (his character, his actions, what he says etc.), it is
intentional, down to the vocabulary, to connect us back to the final words of Deuteronomy. Moses is a
type of the anticipated future king and prophet (Deut. 33:4-5; 34:10-12).

Other Themes: Wisdom, Remembrance, Love, Blessing/Curse

Implications for Today

The way Deuteronomy is written, speaks volumes for its ability to be applied to our lives. All
the speeches addressed to “You” in Deuteronomy is speaking of the Children of the Exodus generation
(2nd generation), but not just to them. Moses starts talking to a continuous “you” meaning all future
generations as well. Therefore, Deuteronomy becomes not just something said to people back then, it
becomes the book of the Torah that speaks to all future generations who trust in Yahweh. Every
generation is to see themselves as the generation at Mt. Sinai, and every generation is called to
covenant faithfulness, and to hope in the future of a coming Messianic king.

In the book of Deuteronomy, we do receive the words of the prophet second only to Jesus
Christ, but we receive something else very profound as well. The passionate pleas and desires of a
shepherd for his flock. We get a glimpse into the heart of Moses for Israel, the heart of God for his
children through Moses his mediator. Deuteronomy is a book about loving God and remembering his
grace. God wants a relationship of love and covenant faithfulness, that flows out of his love lavished
upon us. The laws are given so that we may know how to live wisely and operate in righteousness and
justice accurately reflecting the nature and character of our God.

Social justice was not an abstract ideal in this book; it was taken very seriously as can be seen
by the legislation that was put in place to protect the vulnerable in society (see especially Deut. 14-15).
Those who have the power to do so are expected to be the ones who effect the change in society that
should be taking place, and enforcing the laws already laid out. In Deuteronomy God pleads the case
for the needy and weak, and we as the church should be following his lead, entering into the lives of
those in need and getting our hands dirty and be willing to have our hearts broken at times for the sake
of the spread of the gospel. To love God is to love your neighbor (who is everyone you encounter!),
and to love your neighbor is to love God.

When Jesus was asked what the greatest commandment was in Mark 12:28-34 he said two
things: love God and love your neighbor. For Jesus, the most important command was actually two
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most important commands, meaning they are inseparable. We can’t do one without the other. We
might think we can, but in reality, we aren’t worshiping the God of the Bible as he has commanded if
we fall prey to this deception. The call of the Torah is bi-directional as it is both toward God and
toward others. For Jesus, this is what it means to truly know God and to truly be human. It’s
interwoven so that in showing love for God by responding to his love, means | do so by loving my
neighbor which is showing love for God in return. My love for God is most vividly and beautifully
shown in my love and care for others, when its work is done under the umbrella of the grace with
which | have received from Yahweh’s overflowing fountain of goodness and mercy.

Study Questions

1. Towhom is Moses’ address aimed in the Book of Deuteronomy?

2. Summarize a few sentences what the meaning and purpose of the book of Deuteronomy is.

3. Chapter 4:1-9 explores Moses’ understanding of the purpose of the laws of the covenant. What
was his take on the purpose of the laws?

4. Explain the significance of the Shema. What does it teach us about God? What does it call
Israel to?

5. How is forgetting linked to sin and rebellion? How is remembering linked to obedience
blessing?

6. Give a couple of examples showing how Israel was on the cutting edge of social justice.

7. What implications does the Shema have for us today? Was it important to Jesus?

8. How does knowing God’s heart for the vulnerable in society (the orphan, widow, Levite, and
the foreigner) shape how you are to think of the “least of these” (Matt. 25:31-46) in our culture
and society?

9. How were you convicted, encouraged, or challenged by this book as a parent, teacher, coach,
son/daughter etc.? Please share.

10. Why do you think we struggle so much to believe that God’s way is the best way to live life
and live it wisely? What are some challenges you’ve had to overcome in your life to believe
God and take him at his word?
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The Book of Joshua
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Structure
Chapters 1-5 Chapters 6-12 Chapters 13-22 Chapters 23-24
Joshua Leads Battles with the Joshua Divides Joshua’s Final
Israel into the Canaanites up the Land Words
Promised Land between the
12 Tribes

Main ldea: The book of Joshua is primarily concerned about the “land promise”, and shows how
God was faithful to his covenant promises made to Abraham by bringing Israel into the Promised
Land.

Main Idea Explained

In Genesis God chose Abraham, and his family became the people of Israel. They became
enslaved in Egypt, but God rescued them through a deliverer named Moses. Then God made a
covenant with his people at Mt. Sinai and led them through the wilderness. In Deuteronomy, the book
preceding Joshua, Israel is called to covenant faithfulness, to remember all that Yahweh has done for
Israel, and to show future generations how to pursue lives that exude justice and righteousness. In so
doing this, they will show the other nations what God is like once they enter the land of promise. The
book of Joshua begins with Israel poised to go into the Promised Land.

In the first few sentences of the book we are given the entire plotline for the narrative account
of the book of Joshua {its possession (chs.1-12), its distribution (chs.13-21), and how to keep it
(chs.22—-24)}. Chapters one through five portray Joshua as a “new” Moses, the one who will lead Israel
into the land of Canaan and guide them in faithfulness to Yahweh (1:1-9; 5:2-12; 8:30-35; 22:1-6). In
chapter two Joshua sends spies out to Jericho, and in chapters three and four Joshua leads Israel into
the Promised Land when God parts the Jordan river and Israel once again walks across on dry land
(Exo0d.14-15). Once in the land, they celebrate Passover, and the men are circumcised. In chapter five
Joshua is met by the commander of Yahweh’s army who reshapes Joshua’s categories of thinking
about what God is doing with Israel. This isn’t about Israel versus the Canaanites, this is about, is
Israel going to be faithful to Yahweh? The real question is: are you on Yahweh’s side, not is he on
yours.

God wants to give Israel the land so he can fulfill his promises to Abraham, and so he can
reconcile and restore all of the nations and all creation. In chapters 6-12, we receive the accounts of
Israel’s battles with the Canaanites. In these chapters we see that Yahweh uses Israel to bring judgment
on the Canaanites and to drive them from the land (Mackie, 2). However, Joshua shows that the
Canaanites who turned to Yahweh were spared from judgment (Rahab and the Gibeonites in chs.2 and
9); and those who attacked Israel were conquered (chs.10-12). This was not a mass genocide (see
“Holy War “theme below), because Canaanites could and some did, turn to Yahweh and were spared.
In this section we learn that Israel will succeed when they trust in God alone (battle of Jericho ch.6 and
treaty with Gibeanites ch.9), but they fail when they break the covenant (Achan and the battle of Ai
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(chs.7-8) = the “fall” narrative in the land). God doesn’t play favorites (see ch.7). To inherit the land,
Israel must be obedient.

Chapters 13-22 read like a description of a map, but with no pictures. It reads similar to the
verbal blue prints of the Tabernacle in Exodus 25-31. It may not be super stimulating for the modern-
day reader, but it was very important for the Israelites then, for it was the fulfillment of God’s promise
to Abraham (Gen. 12:6-7).

Chapters 23-24 record Joshua’s final words to the Israelites before his death. In these speeches
Joshua calls Israel to covenant faithfulness (like Moses at the end of Deuteronomy chs. 29-34) Israel’s
continued occupation of the land is dependent upon their faithfulness to Yahweh and the Mosaic
covenant. Obedience and faithfulness will lead to life and blessing, but unfaithfulness and apostacy
will lead to curses, death, and exile from the land. The question as Joshua comes to a close is this:
“What are the Israelites going to choose?”

Purpose of the Book

The purpose of the book of Joshua is to show how Yahweh is faithful to his covenant promises
(particularly highlighted in Joshua is the land promise to Abraham {Gen. 12}). Despite Israel’s
continued sin and rebellion, God is true to his word and he will not give up on his people. His nature
and character are unchanging. Yahweh will bring about his redemptive purposes for this world and
restore his blessing to the nations.

Main Themes

Joshua as a “New” Moses

Throughout the book of Joshua, the character of Joshua is portrayed as a “new” Moses, the one
who will lead Israel into the land of Canaan and guide them in faithfulness to Yahweh (1:1-9; 5:2-12;
8:30-35; 22:1-6). Joshua sends spies (Josh. 2) to Jericho like Moses sent spies in Numbers 13-14. In
chapters three and four Joshua leads the people of Israel through the Jordan River on dry ground (like
Moses at the Red Sea in Exodus 14-15). Following their crossing of the Jordan (Josh. 5), Joshua
performs the first Passover in the land of promise (like Moses in Exodus 12-13). Both Joshua and
Moses have encounters with the Lord where they are told to, “take off your sandals, for this is holy
ground” (Josh. 5:15; Exod. 3:5) and both men renew God’s covenant with Israel (Josh. 8:30-35; Exod.
24). Lastly, Joshua’s final speeches in chapters 23-24 recall how Moses gave a final speech before his
death too (Deut. 29-34) that called Israel to covenant faithfulness and obedience, that Israel would
choose life and not reap the curses for infidelity through disobedience. The author is clearly trying to
get his reader to recognize the connections here. The historical Moses, is also a “type” that gets filled
out by many characters throughout the rest of the Biblical narrative, but never fully. Moses’ legacy
becomes the architype for all future prophets (clearly seen in Joshua), especially “the” Moses-like
prophet that is to come (Deut. 34:10-12).

Covenant Faithfulness (particularly the land promise)

The purpose of the book of Joshua is to show how Yahweh is faithful to his covenant promises;
particularly highlighted in Joshua is the land promise. The Book of Joshua is obsessed with the “land”
{its possession (chs.1-12), its distribution (chs.13-21), and how to keep it (chs.22-24)} God wants to
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give lIsrael the land so he can fulfill his promises to Abraham and so he can reconcile and restore all of
the nations and all of creation (Gen.12,15,17). In chapters 6-12, we receive the accounts of Israel’s
battles with the Canaanites. Their military successes in the land are chronicled in chapter 12. Chapters
13-22 read like a description of a map, but with no pictures. It reads similar to the verbal blue prints of
the Tabernacle in Exodus 25-31. It may not be super stimulating for the modern-day reader, but it was
very important for the Israelites then, for it was the fulfillment of God’s promise to Abraham (Gen.
12:6-7). If you glean one thing out of these chapters (chs.13-22) let it be this: God is faithful to his
promises, he is trustworthy, he does what he says.

Holy War

The volume is turned up on this theme particularly in chapters 6-12 where we receive the
accounts of Israel’s battles with the Canaanites. In these chapters we see that Yahweh uses Israel to
bring judgment on the Canaanites and to drive them from the land (Mackie, 2). It is important to
remember that Canaanites were not poor, innocent, and vulnerable people. Their sin, evil, and
corruption had been deteriorating for hundreds of years (Gen. 15:16; Lev. 18:1-4 & 24-28). Their
imminent eviction from the land was punishment for their sin (Deut. 9:4-6; particularly child sacrifice,
Lev 20:1-6) {Mackie, 2}. As Dr. Tim Mackie states, “The defeat and expulsion of the Canaanites is
explicitly not framed in terms of political rivalry, but rather in terms of divine justice” (2). The book
of Joshua shows that the Canaanites who turned to Yahweh were spared from judgment (Rahab and the
Gibeonites in chs.2 and 9); and those who attacked Israel were conquered (chs. 10-12). This was not a
mass genocide, because Canaanites could turn to Yahweh and be spared.

Secondly, this type of warfare was only to be carried out by Israel with a handful of Canaanite
people groups (including the Midianites in Numbers 32 and the Amalekites in 1 Samuel 15) {Mackie,
2). Israel was to seek peace with all other nations as their default strategy (Deut. 20). The three side-
by-side stories of the battles of Jericho, Ai, and the treaty with the Gibeonites are intentionally placed
together as representative stories from all of the battles recorded in chapter 12 (they are the only ones
that receive significant air time).

They teach us a few things: (1) God uses the people of Israel as an instrument of divine justice
against corrupt nations (battle of Jericho), after showing immense patience (hundreds of years,
remember Gen.15) (2) God plans no favorites as the disobedient among Israel were subject to the same
standard of justice (chs.7-8 the Battle of Ai and Achan’s sin as well as later in the biblical narrative
when God will use the evil nations of Assyria and Babylon to punish Israel) (3) Canaanites who turned
to Yahweh were spared from judgment (Rahab and the Gibeonites in Josh 2 and 9).

Thirdly, the annihilation language found in Joshua is actually the intentional use of hyperbole
and non-literal language to make a theological point about Yahweh delivering Israel, and her successes
in battle. It is like ancient locker-room trash talk, “We wiped the floor with them! We totally destroyed
them out there!”” One might use this hyperbolic language if say they won a basketball game by 20+
points. Let’s look at a couple of examples from text.

Deuteronomy 7:1-6 has this language, “totally destroy”, referring to the Canaanites. However,
it also proceeds to say not to make treaties with them or to intermarry with them. How are these things
even on the radar as a threat from people you’ve just “totally destroyed”? Dr. Mackie also points this
out in the book of Joshua, “In Joshua 10:36-39 or 8:17-22 we’re told that Israel left ‘no survivors’ in
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Hebron or Debir or Bethel, but later in Joshua 15:13-15 or Judges 1:22-26 those same towns are still
full of Canaanite inhabitants” (2). There are many other examples of this throughout the book of
Joshua and elsewhere in the Hebrew Bible. This isn’t Israel v. Canaan. Yahweh doesn’t play favorites,
rather it’s Yahweh against human evil and sin and corrupt societies (whether Canaanite or Israelite).

Key Repeated Words: Crossover, Take, Divide, and Serve

A neat feature in the book of Joshua is that in each of its four major sections, it has a key word
that gets repeated: In chapters 1-5 it’s “cross-over” (28x), in chapters 6-12 it’s “take” (13x), in chapters
13-22 it’s “divide” (15x), and in chapters 23-24 it’s “serve” (15x) {Mackie, 1}. These key words
actually describe the emphasis of each of these major sections of the book: (1) crossing the Jordan
river to enter the promised land (2) taking possession of the land (3) dividing the land amongst the 12
tribes (4) the call/warning to serve Yahweh.

Implications for Today

If we learn but one thing from reading the book of Joshua it should be this: God is faithful to
his promises. We can trust the God of the Bible, because what he says, he does. His speaking is his
acting. He is trustworthy and true. Despite sin and rebellion, he is still working his plan to rescue and
to bless, and he works in and through his sinful and corrupt people to accomplish his redemptive
purposes. It is truly astounding.

Some might say, “That’s great that God was true to his promises made to Abraham, but what
about all of the blood shed?”” A hot-button issue in our society still to this day is, “How do Jews and
Christians make sense of the supposed annihilation or genocide texts?” What makes these stories in
Joshua difficult to read and perhaps challenging to understand is that they are divinely sanctioned
violence against the Canaanites. This is a challenge to understand in light of a Christian world view.
The questions asked around this issue are important, and we must answer them well, with love and
compassion. Considering these isolated stories in light of the whole overarching narrative of the Bible,
we see that Yahweh is not committing mass genocide, and the death of some is not without purpose, it
is God’s justice coming down on human evil (See “Holy War” theme above). Yahweh is a just, holy,
and righteous God. He must punish wickedness because if he doesn’t, then he is not good and he is not
holy. However, God’s grace, love, and mercy is beautifully displayed in his ultimate plan for defeating
evil. Yahweh allows human sin and evil to kill his son, Jesus, the Messiah. On the cross, God takes a
dose of his own medicine, joins himself with humanity by taking their pain and death upon himself,
and he lets himself be killed on behalf of his enemies. God is not a genocidal maniac; he’s a father who
wants what is best for his children.

The challenge Joshua gives the Israelites at the end of this book is our challenge today as well.
Will we choose life and blessing by being obedient to Yahweh, or will we choose to define good and
evil for ourselves and so choose death and divine judgement? God has proven himself to be faithful
and trustworthy. Will we choose to follow him, or spiral down into deeper and deeper depravity and
sin digging our own graves?

Study Questions

1. Inwhat ways does the figure of Joshua resemble Moses?
2. What does the figure of Rahab represent in the narrative?
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In chapter five when Joshua asks the commander of the Lord’s army if he is for him, or against
him and he responds, “no” or “neither”, what does he mean? What is the significance of that
statement?

What do the three battle accounts given in chapters 6-9 tell us about Israel’s future successes
and failures in the land?

Although not very stimulating to read, what is significant about the land divisions in chapters
13-22?

Summarize Joshua’s final words in chapters 23-24. What is he calling Israel to, what is he
warning against, and what question are we left with as the book comes to a close?

How does knowing that God is faithful to his promises give you strength and patience in
seasons of waiting or trials? Please share some personal experiences if you feel comfortable.
How does Rahab’s story bolster your confidence in God’s ability to bring salvation to anyone,
from anywhere, regardless of background, ethnicity, religion etc.?

How would you explain the so called “annihilation” or “genocide” text to someone who asked
you about them?

Why do you think obedience to God is such a daily struggle for Christians when we have these
texts like Joshua that teach us what our various responses to God’s commands lead to?

. Seeing how God is unrelentingly faithful, how does that inspire you to be this way toward

your spouse, your kids, your work, your relationship in return to God?
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The Book of Judges

Chapters 1-2

Structure

Chapters 3-16

©Caleb Lenard |38

Chapters 17-21

Israel’s Failure The 12 Judges Israel’s
to Drive out Corruption
the Canaanites and Apostacy
and the Intro in the
of the “Judges Promised Land
Cycle” Chapters 3-5 Chapters 10-12
Judges=Good Judges=Bad
Chapters 6-9 Chapters 13-16
“The Cycle” Judges=Okay Judges=Worse
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Main ldea: The book of Judges recounts Israel’s failure in the Promised Land as they become
increasingly corrupt perpetuating the cycle of apostasy and oppression, which is met by Yahweh’s
judgement and graceful acts of deliverance.

‘ Narrative Pattern ‘

(Mackie, 2)

Main Idea Explained

At the end of the book of Joshua, Joshua calls Israel to be faithful to their covenant with God
by obeying all that he has commanded (23-24). Joshua gives his final speech and then he dies, and the
book of Judges picks up the storyline here. Judges is a long exposition on how sin decays human
beings, communities, and entire nations. However, God’s is still shown to be faithful despite Israel’s
grotesque sin and failure (Judges 2:1).
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Chapters 1-2 record how Israel failed to drive out the Canaanites from the Promised Land, and
introduces the key themes for the rest of the book. This is a big deal because the whole purpose of
driving out the Canaanites was so that Israel would not be corrupted by them. Israel was called to be a
“holy nation” (Exod. 19:6; Deut.7:6), but as we come to chapter two we learn that Israel has
intermingled with the Canaanites and adopted their culture and religious practices as their own (Judges
2:1-15). Therefore, Yahweh must act. Being faithful to his covenant means he must also discipline and
correct his children. When Israel would sin, God would allow them to be conquered by their enemies.
Joshua and Moses’ commands to be faithful to the covenant and receive life and blessing (Deut. 29-34;
Josh. 23-24) have fallen on deaf ears, so it seems. Israel’s failure to obey Yahweh leads to oppression
by other nations, as a result of their covenant violation and becoming like the Canaanites (2:10-21).

Chapter 2:6-23 is the author’s summary of the entire book, as well as this time period overall of
Israel’s history. It illustrates the brutal cycle (repeated six times in chapters 3-16) of sin and apostasy
followed by oppression by foreign enemies, repentance, deliverance, and then peace (Mackie,?2).
Yahweh repeatedly raises up “judges” (rulers who were military and civil leaders, a “mini Moses”) to
deliver the people following a period of oppression by Israel’s enemies, only to see his people keep
spiraling downward into greater and greater sin.

The largest section of the book, chapters 3-16, tells the stories of the 12 judges, particularly
giving significant air time to six of them: Othiniel (3a), Ehud (3b), Barak/Deborah (4-5), Gideon (6-9),
Jephthah (10-12), and Samson (13-16). The stories of these Judges go from pretty good (Othiniel, and
Deborah (though Barak is the main judge figure at this time) to okay (Gideon), to bad (Abimelech and
Jephthah) to worse (Samson) {Mackie, 2}. These characters are no role models. The further we read
along, each judge is more morally corrupt than the one before, yet what rings true throughout this
section is that, despite their character flaws, Yahweh still temporarily empowers sinful leaders with his
Spirit to accomplish his redemptive purposes and mighty acts of deliverance {Gideon (6:34), Jephthah
(11:29), Samson (13:25)}. It is not that Yahweh condones or endorses what these people say and do,
rather it is him working in and through sinful humanity to accomplish his purposes, because he
remains committed to his covenant with Israel, always (2:1). The purpose of this section is to show
how bad things have gotten as one can hardly tell the Israelites and Canaanites apart anymore.

The previous section showed how Israel’s leaders had become corrupt to the core, and now the
final section of Judges shows how the people of Israel have also hit rock bottom morally. This is
demonstrated in two disturbing stories that describe how Israel has abandoned Yahweh to follow other
gods (chs.17-18) which leads to rape, murder, civil war, and a near annihilation of the tribe of
Benjamin (chs. 19-21). The purpose of these graphic stories it to serve as a warning showing what
happens when Israel forsakes God, when they turn away from the one who rescued them out of Egypt.
They self-destruct and become like the nations that surround them.

In this final section, there is a key repeated phrase, “In those days there was no king in Israel,
all the people did what was right in their own eyes” (Judges 17:6; see also 18:1;19:1;21:25). This
points out two very important things: (1) all humanity replays the fall narrative from Genesis 3 in their
own lives and in their own way, choosing to define good and evil for themselves (2) the author
highlights Israel’s need for a good and just king and inserts hope for the future (see Gen.3 and 38;
Deut.33:4-5). This phrase at the end of Judges is a perfect segway into the books of Ruth-Kings.
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The Purpose of the Book

The book of Judges serves as a warning of what human beings become apart from God. It is a
case study in the human condition. Just as Joshua and Moses warned (Deut. 29-34; Josh. 23-24), Israel
in choosing to violate the covenant has self-destructed and brought upon themselves many of the
covenant curses. Instead of choosing to be faithful to Yahweh, “all the people did what was right in
their own eyes” (Judges 21:25) and suffered the consequences. However, this tragedy is not without
hope. Yahweh continually shows his faithfulness in delivering his people out of oppression. The book
as a whole, points out the need for God’s grace and his sending a king who will rescue his people.

Key Themes

The “Judges Cycle”

It would be helpful at this point to look back to the structure graphic on page one to see this
cycle represented visually. Chapter 2:6-23 is the author’s summary of the entire book, as well as this
time period over all of Israel’s history. It illustrates the brutal cycle (that will be repeated six times in
chapters 3-16) of Israel’s sin and apostasy followed by oppression by foreign enemies, repentance,
deliverance, and then peace (Mackie,2). Yahweh repeatedly raises up “judges” (rulers who were
military and civil leaders, a “mini Moses”) to deliver the people following a period of oppression by
Israel’s enemies, only to see his people commit even more grievous sins. The pattern is shown to be
progressive, but not in a good way. Each time the cycle is repeated, the corruption and evil increases,
creating a spiral downward into deeper wickedness and transgression. History repeats itself, but with
worsening ramifications.

The judges are not held up for their moral character. Just because the Spirit of God comes upon
these characters doesn’t mean that God indorses their moral character. The whole point of the book is
that Israel is going down fast, and these are the only leaders God has to work with. They’re not pretty,
but God works through human beings and despite them to carry forth his purposes.

Sin and Apostacy v. Covenant Faithfulness

In the book of Judges, we’re watching a story unfold where the vast majority of Israel has
turned off all of their moral sensitivities, “all the people did what was right in their own eyes”
(17:6;18:1;19:1;21:25). As the “Judges cycle” (see above) has taught us, the repeating spiral downward
of apostasy, oppression, calling on the Lord, deliverance, peace and renewed apostasy, dominates the
screen time in this book. Chapters 1-2 record how Israel failed to drive out the Canaanites from the
Promised Land. Israel had intermingled with the Canaanites and adopted their culture and religious
practices as their own (Judges 2:1-15). Yahweh’s character is so unfamiliar to some of Israel, that its
leadership sacrifices their children as offerings to God, and sleeps with prostitutes (Jephthah ch.11;
Samson ch.16), and the people are engaged in religious, social and moral apostacy (see chs.17-21, Idol
worship, sexual abuse, rape, murder, civil war etc.). Therefore, Yahweh had to act. Being faithful to
his covenant means he must also discipline and correct his children. Their failure to obey Yahweh was
linked directly to their covenant violations and becoming like the Canaanites (2:10-21). When Israel
would sin and forsake him, God would allow them to be conquered by their enemies (Deut.29-34;
Josh. 23-24). As Konrad Schmid states,
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after Joshua a new generation arose that “knew nothing of Yahweh or the deeds he had performed for
Israel (Judg. 2:10), just as Israel’s original deliverance began with “a new king arose over Egypt who did
not know Joseph” (Exod. 1:8). In Judges, Israel has taken the place of the forgetful Pharaoh, and so is
oppressed because of guilt, not helplessness.

Judges is a long exposition on how sin decays human beings, communities, and entire nations.
However, God’s is still shown to be faithful despite Israel’s grotesque sin and failure (Judges 2:1). The
book as a whole, points out the need for God’s grace and his sending a king who will rescue his people
(Judges 21:25).

Salvation

In the biblical storyline, Exodus 14 introduced us to the word “salvation” (yasha). It has its
origin and context rooted in and defined by the Exodus event. This same word is essential to the book
of Judges as it is used over 20 times. Further, it is applied to almost every single judge: Othniel, 3:9;
Ehud 3:15; Shamgar 3:31; Gideon 6:14; Tola 10:1; Jephthah 12:2; and Samson 13:5 (Mackie, 2). The
book of Judges explores how each generation faced its own experience of sin that led to oppression,
which resulted in judgment, and eventually salvation by the hand of God through the judges. In spite of
their character defects, God temporarily empowers these individuals by his Spirit to perform great acts
of deliverance (mini salvations) {chs. 6:34; 11:29;13:25}. The book of Judges also fascinatingly
portrays Yahweh’s acts of deliverance involving “the right and left” hands (Ehud 3:21; Jael 5:26;
Gideon 7:20; Samson, 16:29). This echoes the safe crossing of the Red Sea and how the walls “on the
right and left” (Exod. 14:22, 29) were held back by God, and how his “right hand” saved Israel (Exod.
15:6, 12) {Mackie, 2).

The Need for a King

In chapter one Israel calls on the Lord and asks, “Who shall go up first for us against the
Canaanites, to fight against them?”” And God said, “Judah shall go up. | hereby give the land into his
hand” (Judges1:1-2). In the final section, there is a key repeated phrase, “In those days there was no
king in Israel; all the people did what was right in their own eyes” (Judges 17:6; see also
18:1;19:1;21:25). The author highlights Israel’s need for a good and just king and inserts hope for the
future (see Gen.3 and 38; Deut.33:4-5). This phrase at the end of Judges is a perfect segway into the
books of Ruth-Kings. The book of Judges sets the stage for the Davidic Dynasty that is soon to come,
it sets the reader up for the rise of the kings who are supposed to lead Israel back to covenant
faithfulness.

Implications for Today

The book of Judges is a tragic story of self-destruction and how Israel ruined their own lives
when they had everything to help them succeed. When we read this book, we’re watching a story
where people have turned off all of their moral sensitivities and the correct response is to hate the
things one reads in this book (sexual promiscuity, arrogance, rape, murder, idolatry etc.). The point is,
don’t go through this yourself, watch what someone else has already gone through and let it stand as a
warning to you of what it looked like when people “did what was right in his own eyes” (Judges
21:25). All humanity replays the fall narrative from Genesis 3 in their own lives and in their own way,
choosing to define good and evil for themselves, and the book of Judges teaches us just that, but
showing us how each generation repeated the same cycle as the ones before them. Leadership and laity
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alike, as a nation and individually. The big story, is also the story of each generation, therefore; it’s
large-scale, but it’s also about the individual stories. Each person is responsible for their own actions as
part of the bigger storyline of redemptive history.

The period of the judges is a transitional period between inheriting the land of promise and
losing the land (exile). Israel was to obey the commands of the Torah, and in doing so show the other
nations what Yahweh was like, but they fail miserably. They have so forgotten Yahweh’s character
that when they do worship him, it is often as if he is a Canaanite God! In a post-modern era, western
culture, relativity is king. Do what feels right and worship your god (which is often the god self)
however you want to. I wonder if we don’t find ourselves in the same place as the people in the book
of judges as we try to navigate this space of the “already not yet”. As Christians we have received
salvation, but await the coming of the Messiah again and for the consummation of all things. In our
“between time” will we be faithful to Yahweh our God, or will we perpetuate the “judges cycle” in our
own lives and communities?

This book is difficult to read. It should make you angry, sad, and disgusted. However, it should
also make us evaluate our own lives. If I’'m honest, I see myself at times in such characters as Gideon
and Samson, and not just in their heroic or “good” moments, but in their struggles with sin as well.
They remind me of what/who I become when I don’t live as a redeemed child of God, but oh how
sweet is our salvation in Jesus Christ, who has rescued us from our self-destruction. Praise God for the
king from the line of Judah who has done for us what we could not do for ourselves, and who has
brought us back into right relationship with our heavenly father.

Study Questions

1. What do the first two chapters of Judges teach us about how the story is going to go throughout
the rest of the narrative? What is happening here that leads you to that conclusion (s)?

2. Explain briefly what the “Judges Cycle” is.

How are the “Judges Cycle (s)” similar to the narrative arc of the Exodus story?

4. Read Judges chapter 2:1. Why does Yahweh remain faithful to his covenant with Israel despite
their continued sin and rebellion?

5. Read Judges 2:10-21. Why does Israel’s failure to obey Yahweh lead to oppression by the other
nations?

6. When I say the character of Samson represents the story of Israel as a whole, in the book of
Judges, what do | mean? How does his character reflect that of the nation of Israel as a whole?

7. What does the final section of Judges teach us? Summarize the main point (s) in a couple of
sentences.

8. Has there been a situation in the past week (or recently) in which you did, “what was right in
your own eyes” even though you knew it was wrong. Take a moment to examine your heart
and see if there is any unconfessed sin or if you need to repent of something.

9. How did reading the final few chapters of Judges make you feel? Why do you think these
stories are in the Bible?

10. What characters (judges, Israelites, Canaanites, etc.) did you find yourself relating most to in
reading through this book? Why?

11. Despite all of the violence, sexual abuse, selfishness, evil, and sin found in this book, what
hope does it offer? How can you offer hope to the broken and needy this week?

w
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12. If you are comfortable, share a time when God showed you great mercy even though you didn’t
deserve it. How has God shown himself faithful to you?
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The Book of Samuel

Structure
1Sam. 1-7
) Chapters 1-3: Samuel’s Rise to Power
Samuel’s Rise
and Chapters 4-7: Israel’s Struggle w/Philistines
Leadership
1 Sam. 8-15 Chapter 8: Israel Requests a King

The Rise of the Chapters 9-12: Saul Appointed King

Monarchy: Chapters 13-15: Saul’s Failure
Saul’s Rise

!

1 Sam. 16-31 Chapter 16: David Anointed King

The Decline of ‘ Chapters 17-20: David begins Surpassing Saul
Saul and the

Chapters 21-27: Saul seeks to Destroy David

Rise of David
Chapters 28-31: Saul’s Last Days
2 Sam. 1-4
David’s Rise to
Power
Chapters 5-6: David Makes Jerusalem the Capitol
2 Sam. 5-10 s P
. . ‘ Chapter 7: The Davidic Covenant
David’s Reign
in Obedience Chapters 8-10: David’s Victories as King
2 Sam. 11-20 Chapter 11-12: David sins with Bathsheba
David’s Reign Chapters 13-18: David’s Family deteriorates and
in Absalom’s Revolt
Disobedience Chapters 19-21: David Restored to Power
Chapter 21: Saul’s Bleak Legac
2 Sam. 21-24 gacy

_ - Chapters 22-23: David’s Songs
David’s Final

Days Chapter 24: David’s Bleak Legacy (Mackie, 1)
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Main Idea: The books of 1 and 2 Samuel are about the origins of the Israelite monarchy, particularly
the rise (through humility and faith) and the fall (through pride, arrogance, and sin) of Israel’s first two
kings, Saul and David; and how God will carry out his covenant promises to Abraham through David’s
lineage.

Main Idea Explained

In the book of Judges, we learn that Israel has failed at its task to be a light to the other nations
showing them what Yahweh is like, and thus exposes the dire need for good and just leaders. The
books of 1 and 2 Samuel, which are actually one book that tell a unified story, explore the origins and
rise of the monarchy in Israel as an answer to this problem posed at the end of the book of Judges.

Chapters 1-7 of 1 Samuel highlight the man, Samuel’s, rise to leadership over Israel as a judge
and prophet. The book begins with a story about Samuel’s mother, Hannah, who was barren (like
Sarah, Rebekah, and Rachel were), but miraculously conceives him, a gift from the Lord. A humiliated
and oppressed woman cries out to Yahweh with a pure heart, and he answers her prayer, exalting the
humble. Hannah dedicates Samuel to the service of the Lord in response to her womb being opened, so
the boy goes to live with Eli, the priest.

In chapter two we receive Hannah’s song of praise, which introduces the major themes for the
rest of the book, namely, that God opposes the proud, but exalts the humble, that he’s at work amidst
the sin and evil, and the future hope of the Messiah. Verse ten introduces for the first time in the
biblical narrative the “Anointed one” (Messiah) who is also described in this verse as the Lord’s king
(Mackie, Lecture). Hannah is taking her own experience and seeing it as a paradigm for how God
works in the world. Those who think highly of themselves are going to be brought down, and those
who are humble are going to be exalted. These themes are immediately depicted in the story about
Eli’s wicked and corrupt sons in contrast to Samuel (2:12-3:21) and again in a much larger venue in
the story about Israel arrogantly attempting to use the ark of the covenant as a sort of magical trophy to
win their battles against the Philistines, rather than praying to Yahweh and humbly trusting in him
(chs. 4-7). In the five chapters that follow Hannah’s song, Eli’s sons are brought low, Israel is brought
low, and the Philistines are brought low because of arrogance and pride. This is contrasted with the
characters of Hannah and Samuel, who are exalted because of their faith and humility. All of this is
priming for what we are likely to encounter in the following stories.

1 Samuel chapters 8-15 record the rise of the monarchy and Saul’s rise to power. In chapter
eight the people of Israel ask for a king so that they may be, “like all the nations” (v.5; See also
Deut.17:14-18), but if we recall, Israel is supposed to be holy and distinct from the other nations
(Exod. 19:6; the Book of Leviticus!). This displeases Samuel, but God says he is to listen to them and
to give them what the want, for they are not rejecting Samuel, but Yahweh (1 Sam. 8:7-9; Exod.
15:18). They want a concrete, physical person, but their asking for a king, becomes their rejection of
God’s reign, and kingship over them as he connects this request to idolatry. Samuel warns Israel (also
see 12:1-18) about all the negative aspects of having a king, which echoes with language from the
warnings of Moses (Deut. 30-32) and Joshua (Josh. 23-24). As chapter eight comes to a close, the
reader must ask, “So who is going to be king?”

Chapter nine introduces the character of Saul, Israel’s first king. Saul is introduced very
positively. He’s a mighty warrior, handsome, tall, strong, and he initially wins some great battles
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against Israel’s enemies, but his golden days are short lived. 1 Sam 13-15 records Saul’s failure, and
highlights his downfall as being linked primarily to his inability to truly listen (to Samuel and Yahweh)
and his own self-deception (he thinks he’s doing God’s will). Chapters 13-15 show how Saul had his
own plans and ways of doing things, rather than to sit under the authority of God and his prophet, thus
disqualifying himself as Israel’s king. Samuel tells Saul that his kingdom won’t endure and that God
will raise up somebody else who will be after Yahweh’s own heart (David though not mentioned yet).
Israel wanting a king is a rejection of God. Their king, Saul, in his refusal to listen to God, rejects his
word and guidance, so God rejects Saul from being king. Saul becomes the embodiment of the
people’s rejection of Yahweh.

1 Samuel 16-31 records the stories of the decline of Saul and the rise of David. David is
anointed king by Samuel and his ascent to fame expresses the themes of Hannah’s poem from chapter
two, especially so in his humble beginnings as a shepherd boy, and his encounter with Goliath. The
exaltation of the humble and the fall of the proud are seen profoundly in this epic story. The story isn’t
that one can overcome the giants in their lives, but rather those who are humble, who have radical faith
and patience, are the ones whom God will exalt in his timing, whereas the arrogant and proud are
brought low. David is said to be empowered by God’s Spirit, while Saul is abandoned to his own evil
(16:14-23). Chapters 18- 2 Sam. 2:1 go on to record Saul’s demise and attempts to destroy David.
18:1-9 His hatred for David’s victories results in an obsession to do David harm (chs. 18:1-9; 21-22;28
and 31). However, David refuses to lift a finger against Saul, and patiently waits for Yahweh to exalt
him. Twice, David spares Saul’s life (chs. 24 and 26), and is shown to have a completely different
character than his predecessor. David even mourns Saul’s death in 2 Samuel 1.

2 Samuel 1-4 describes David’s more official rise to kingship, but chapters 5-7 really focus on
David’s being now publicly recognized as Israel’s king. Samuel anointed David in private, now all
Israel recognizes him as king. David establishes Jerusalem as the nation’s capital, and the tribes are
united under his reign. In chapter seven we read of God’s covenant with David. These are David’s
golden years. The covenant passage can be broken up into two main categories of promise: those that
find realization during David’s lifetime (2 Sam 7:8-11a) and those that find fulfillment after his death
(2 Sam 7:11b-16). The terms of the original Abrahamic Covenant have now been revealed further and
permanently attached to the house of David. In addition, a future kingdom is coming where the son of
David, the messiah, will reign without interruption for all eternity. That being said, any individual king
after David may disqualify themselves from covenant blessing if they disobey (7:14-15, just like
previous covenant warnings), but God says his covenant promise is eternal. This sets the stage for
David’s downfall in 2 Sam 11-20 and the book of 1-2 Kings (Mackie, 3).

Chapters 11-20 record David’s downfall beginning with his sin with Bathsheba (narrated with
language that eerily echoes Genesis 3, see Sam 11:2-4), and ultimately end in the deterioration of his
family (Amnon rapes his sister Tamar and Absalom tries to overthrow his father and his killed). David
had a rise and fall just like Saul had, but their responses to their sin and owning up to their actions are
shown to be different. David truly repents and is grieved by his sin. What is also highlighted is God’s
faithfulness and justice. He does not cancel his covenant with David, for it is eternal, but David does
suffer the consequences of his lust, lack of sefl-control, adultery, and murder.

The final chapters of 2 Samuel (chs.21-24) highlight two things: the major themes of exaltation
for the humble, and the orchestrating of the downfall of the proud, and future hope. Chapters 21 and 24
form an inclusio around the poems of David in chapters 22-23, and tell stories of David and Saul’s
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bleaker days, showing us that David was human like the rest of us, not a demi-god. The poems of
David, however, point forward to a future seed to come who will be like David at his best. David
becomes a type that points forward to someone greater. As Dr. Tim Mackie explains, “The poems that
frame the book (1 Sam 2, 2 Sam 1, and 2 Sam 22-23) reframe David’s story of the past as a depiction
of the future hope for the messianic kingdom. David is a narrative embodiment of the future messianic
king” (4).

The Purpose of the Book

| believe the purpose of Samuel is to show how God operates in the world we live in, and how
humanity is incapable of faithfully governing themselves. Humans cannot fix their sin, and the
monarchy experiment begins to show its inadequacies as an answer to the question posed at the end of
the book of Judges.

As we learn from Hannah’s poem in chapter two and examining up close the lives of the first
two kings of Israel in the characters and events surrounding David and Saul throughout this book; God
exalts the faithful, patient, and humble (according to his perfect timing), and he brings low the
arrogant, proud, and disobedient. In the good days and in the dark nights, God is at work despite the
evil in the world and the chaos it brings, to accomplish his redemptive purposes and give hope for the
future.

Key Themes

The Humble Exalted, the Proud Brought Low

This theme is pervasive throughout Samuel. It is one of the main purposes of the book, and it is
a paradigm for how God works in the world. It is also a theme that speaks to his sovereignty. Many of
the characters and events in Samuel are portrayed in contrasting ways and placed together to make this
point. Hannah’s song introduces this theme in chapter two, but really, we see this being portrayed first
narratively in the prior chapter between Peninnah and Hannah. In chapter three, Samuel, from humble
origins, is exalted as Israel’s prophet. In chapters 4-7 both Israel and the Philistines are humbled
because of their pride. Saul starts out promising and is elevated to the throne, but because of his
inability to listen and through self-deception, is brought low and disqualifies himself from being king
(1 Sam. 13-15). Immediately after these stories, humble and faithful David defeats an arrogant and
prideful Goliath in chapter 16. Even when hunted by Saul in his murderous rampage, and with
opportunities to take his life, David is shown to be humble, patient, and radically faithful to Yahweh.
Saul and David’s character and personhood are contrasted throughout the narrative (1 Sam. 16- 2
Sam.2:1), and both men have a rise to prominence and a fall narrative (Saul: 1 Sam. 13-15; David: 2
Sam. 11-18). God will oppose the proud and exalt the humble (1 Sam. 2:1-10).

The Davidic Covenant

This is one of the most important passages in all of the Hebrew Bible. The Davidic Covenant
takes place roughly 500 years after the covenant at Sinai, when Israel has finally entered into a time of
peace in the Promised Land, with David as their King. 2 Samuel 7:8-16 delineates God’s Covenant
with David. The word covenant does not appear in this passage, but the familiar covenant language is
used here such as, “...I will make your name great” (v.9) and “I will provide a place for my people”
(v.10). This passage can be broken up into two main categories of promise: those that find realization
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during David’s lifetime (2 Sam 7:8-11a) and those that find fulfillment after his death (2 Sam 7:11b-
16). Just as the Lord promised to make Abraham’s name great (Gen. 12:2), thus he does with David as
well (2 Sam. 7:9). God is the one who took David from the fields of shepherds, to the frontlines of
battle, and finally to be king over Israel (2 Sam. 7:8). God also promised Abraham a place, Israel was
now a unified people under one king in one place.

2 Sam. 7:11b-16 speaks of fulfillment after David’s death, and uses the Abrahamic language of
house, seed, and kingdom. The “house” mentioned in verses 11-13 consists of two aspects. It would
later be built by David’s son Solomon, the first temple (1 Kings 6), and it refers to the permanent
dynasty of David and his lineage. The “seed” (v.12) refers to Solomon, to future Davidic offspring, and
ultimately to the Messiah. Verse thirteen speaks of a kingdom which many passages in the Old
Testament anticipated, that Israel would one day have a king (Gen 17:6, 16; 35:11;48; Deut. 17:14-20)
and constitute a kingdom (Num. 24:7, 19). The statement by God in verses 13 and 16 makes this
kingdom eternal, therefore the house of David extends beyond Solomon, and anticipates the “New”
David that is to come one day, the Messiah.

There is also the imagery of son-ship taking place (v.14). It is as Yahweh’s son that David and
his offspring will enjoy the provisions of this covenant. 2 Sam. 7:8-16 does teach that the line of
David will be disciplined and that they could lose certain provisions (1 Kgs. 2:4; 8:25; 6:12-13; 9:4, 6-
7; Psa. 89:29-32; 132:12), but not forever, because God has made the line of David everlasting. This
understanding provides hope that Yahweh would one day raise up a steadfast son who would satisfy
his demands for perfect covenant faithfulness, he would look like David in this golden days (that’s the
point being made in the Songs of David in 2 Sam. 22-23). Further, In the prophets, God compares the
inevitability of the Davidic Covenant to the fixed cycle of day and night (Jer. 33:19-21). Just as night
and day cannot cease to exist, neither can God break his covenants.

The terms of the original Abrahamic Covenant have now been revealed further and
permanently attached to the house of David. In addition, a future kingdom is coming where the son of
David, the messiah, will reign without interruption for all eternity. The Old Testament anticipated, that
Israel would one day have a king (Gen 17:6, 16; 35:11;48; Deut. 17:14-20) and constitute a kingdom
(Num. 24:7, 19). That has come to fruition in this narrative.

The Kings

As we come to the end of the book of Judges, the need for a king is on the forefront of our
minds, and that is where Samuel comes on to the scene. This book, in perhaps an expression of over
simplification, is about the rise and fall of two kings. The literary design of Samuel (and the book of
Kings) displays multiple overlapping narrative arcs of the rise and fall of Israel’s kings. 1 and 2
Samuel focus in on Israel’s first two kings, Saul and David.

There is something important to be said of how the biblical authors view the kings of Israel as
not merely historical persons (which they do), but also as symbols, as types, and as representatives. As
Terrence Collins says it, “Each of these kings in varying ways is presented as embodying in his own
life-story the story of the whole nation of Israel” (22-23). As the king goes, so the people go and vies
versa. They share the experiences together of both rise and fall, victory and defeat, humiliation and
exaltation. Again Collins explains the kingship as a metaphor for Israel as a whole,

The story of one is the story of the other: chosen by God’s mysterious design from obscure and lowly
origins; designated for greatness; guided and protected by God from the hostility from enemies who seek
to destroy; exalted to a privileged position, crowned with victory and given divine instructions which will
guarantee success and blessing; responding initially with fidelity in God’s service; enjoying happiness
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and security in the gift of the kingdom; falling from grace through foolish disobedience in spite of
warnings from prophetic messengers, until divine patience is finally exhausted; and punished by
diminution, division, and eventual loss of the kingdom. (22-23).

The king in his personal life embodies the story of Israel, which ultimately is a continual
retelling and living out of the story of humanity in the garden of Eden (Gen. 1-3). Israel’s kings not
only speak to their people and culture, but transcend their own times speaking a message of warning
and hope for all future generations.

The Poems and the Messiah

The Davidic Covenant (chs.6-7) and Hannah’s song (ch.2) speak of the coming Messiah, and
are important for our understanding the category for God’s coming savior, which has been briefly
discussed above. However, | want to focus briefly here on a literary feature that makes this point as
well, the poems we find in Samuel. The literary design of Samuel contains several strategically placed
poems that appear at the opening (1 Sam 2), middle (2 Sam 1), and conclusion of the book (2 Sam 22-
23). Each poem presents David’s life as a narrative “type” of the future hope of the messianic kingdom
(Mackie,1). In a way, the character David is lifted out of his own particular placement in history and
held up as a portrait for the “seed” of David for the future. Further, 2 Samuel 22:51 shows how the
salvation(s) that God accomplished for David is not locked in the past, but will continue to be a source
of salvation for his king and his king’s offspring or “seed” to come (2 Sam. 7). As we read chapter 23
we come to the conclusion that, “This is what happens when a really righteous good king reigns!” So,
we eagerly await a coming Davidic descendent who will look like David at his best, the “New” David,
the son of David, the Messiah.

Implications for Today

The book of Samuel has massive implication for today. The themes, issues, and questions it
brings to the table will always be pertinent, for they are timeless. Unfortunately, | think often times we
take the stories of the Bible like the one found here, and use them merely for trying to teach moral
conformity, “Do this, or not that, be like David not like Saul etc.” We make super-heroes and demi-
gods out of characters who are deeply flawed like the rest of us, ripping characters and events out of
their contexts. Often times miss the theological points being made. Eventually people will start to
wonder, “Which Abraham should I be like? The one who had great faith, or the one who gave his wife
to other men? Which Moses should | be like? The one who killed an Egyptian or the one delivered the
people of Israel? Which David should I be like? The one who was humble, patient, and faithful to
Yahweh, or the one who slept with Bathsheba and assassinated her husband?”” Now, what we do
absolutely matters to God (read the Laws in Exod-Lev.), I’'m not saying it doesn’t, however, being
moral is not the main emphasis of these stories. What we see is that God works in and through sinful
humans to accomplish his redemptive purposes, working evil for good and always being true and
faithful to his covenant promises. He never gives up on his children, exalting the humble and bringing
low the proud. The book of Samuel shows how God operates in the world, and it serves as a warning to
future generations, but also generates hope for the future.

We are introduced to the “official” mentioning of the Messiah in Samuel, and it is a theme that
is pervasive throughout the prophets (major and minor) as well, the concept of a divine messianic
shepherd king (Dan. 7; Hos. 1, 3; Amos 9; Obadiah; Mic. 5; Hag. 2; Zech. 3-4,12-13; Isa. 11; Jer. 30:9;
Ezek. 34:23). They fill out in great detail what the Messiah will look like and how he will accomplish
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this task. The prophets know it is going to take a figure who will represent them, that embodies all of
these things spoken of, and does on behalf of Israel what she cannot do for herself (Isa. 7-9, 11; 49:8-
13). The future hope is in this “New David”; the hope of the world rests on his shoulders.

When we come to the gospels we learn that Jesus of Nazareth comes from the line of Abraham
and David (Mat.1; Mk. 1) and it is, “...He who shall save His people from their sins” (Matt 1:21).
Mark portrays Jesus as Israel’s (and the nations’) shepherd, and Daniel’s son of man (Dan. 7; Hos. 1, 3
Amos 9; Obadiah; Mic. 5; Hag. 2; Zech. 3-4,12-13; Isa. 11; Jer. 23:5, 30:9; Ezek. 34:23, ch.37,;
Mk.6:34), the suffering servant of Isaiah (ch.42,53 in particular), a new Adam, and a new Israel (1:13;
Gen. 2:19-20; Isa. 11), and greater than the law and the prophets (9:1-13). Further, the people who do
recognize Jesus for who he is frequently do so, because he looks like David and he talks like David and
he sounds like David and he acts like David. Jesus compares himself to David when he’s on the run
from Saul, when arguing with the Pharisees (Matt 12:1-7). Just like David, who was anointed king, but
not recognized as king, so was Jesus this way to the people of Israel. Jesus’ trials and execution are
packed with irony. His death and resurrection are the paradoxical way the suffering servant king is
exalted over the nations as Jesus ironically becomes Israel’s king, in the event of the cross. Jesus’ own
story highlights profoundly, to the utmost, the main theme of the book of Samuel: Yahweh exalts the
humble and brings low the proud (1 Sam. 2:1-10).

Have this mind among yourselves, which is yours in Christ Jesus, who, though he was in the form of
God, did not count equality with God a thing to be grasped, but emptied himself, by taking the form of a
servant, being born in the likeness of men. And being found in human form, he humbled himself by
becoming obedient to the point of death, even death on a cross. Therefore, God has highly exalted him
and bestowed on him the name that is above every name, so that at the name of Jesus every knee should
bow, in heaven and on earth and under the earth, and every tongue confess that Jesus Christ is Lord, to
the glory of God the Father. (Phil. 2:5-11)

Study Questions

1. What are the key themes that we find in Hannah’s song in 1 Samuel chapter 2?

What is the purpose of the Book?

3. What are some examples of how Israel’s kings in Samuel, embody the story of the people as a
whole?

4. The Bible rarely describes a person’s physical appearance, but in Samuel, these descriptions are
frequent. What is the significance of this and how does it add to the narrative?

5. Explain the theme of the humble being exalted and the prideful being brought low, giving a few
examples from the text.

6. The Davidic Covenant is of massive importance to the Biblical storyline. Why is it so
significant? How does it relate to the Abrahamic Covenant?

7. How do David and Saul respond to their sin? What are the similarities and differences you see?

8. Seeing this masterful display of how God works in the world through the books of Samuel,
how does that bring hope to you today?

9. The character of Saul forces us to deal with our dark side and reflect on our flaws. When is the
last time you did just that? Is there anything you need to repent of or sin you’re trying put to
death in your life?

10. Saul and David were plagued by such things as self-deception, arrogance, pride, lack of self-
control, lust, murder, self-justification, blame shifting etc. Do these struggles sound familiar?
How is this challenging and encouraging to us today?

N
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Main Idea: The book of Kings records the slew of kings who came after David, and their continued
failure to live up to the covenant, running the nation of Israel into the ground, eventually resulting in
expulsion from the land, and life lived in the captivity of the Assyrians and Babylonians.

Main Idea Explained

It is important and helpful to remember when approaching Kings that this book, though a
historical narrative, is written from the perspective of a prophet, after the exile has already taken place.
Therefore, the focus is very much theological, explaining what led to the downfall of God’s chosen
people. The books of 1 and 2 Kings are actually one book in the Hebrew Bible, telling one unified
story that carries the narrative from the books of Samuel forward. The tribes of Israel have become one
unified kingdom under David, and in God’s covenant with David he promised him that from his seed
would come a Messianic king who would rule over the nations and fulfill the Abrahamic Covenant.
The book of Kings picks up the story from the books of Samuel with David’s son Solomon.

1 Kings 1-11 actually begins very hopeful. These chapters record Solomon’s rise to power, his
reign, and eventual downfall. In chapters one and two assumes the throne of his aging father David. He
is given two commands by his father: stay faithful to Yahweh and execute David’s hitlist. The later
seems strange, coming from David, but these are his wishes, and it results in Solomon’s reign being
established through a series of political assassinations.

Chapters 3-10 really turn up the volume on Solomon’s wisdom and how he becomes a “type”
pointing forward to the ideal Messiah. Solomon at his best becomes an image for the future kingdom
of God. He asks for “wisdom to discern between good and evil” (1 Kgs. 3:9 = knowledge of good and
evil from Genesis 2-3), which results in success, wealth, and justice in the land (Mackie, 1). In chapter
three we see a king who wants to rule by trusting God and his wisdom (Gen. 1-2). Solomon is being
depicted as wanting to recapture the original calling of humanity and the image of God. No one in the
narrative so far has asked for anything like this. Therefore, the abundance, extravagance, and peace of
Solomon’s reign becomes a paradigm for the later prophets when speaking of the Messianic age: (1
Kgs. 4:20-34 is echoed in Psa.72, Jer. 23:6, Mic. 4:4, Isa. 11) {Mackie, 1}. Further, the queen of
Sheba’s visit to Solomon (1 Kgs 10:1-13), “... becomes an icon of the future pilgrimage of the nations
to the new Jerusalem in the messianic age (see Psa. 72:8-11 and Isa. 60:1-3, 6-7 (see this motif at work
in Matt. 2:1-12)” {Mackie, 2}.

Chapters 5-8 describe the building of the Temple (think back to 2 Sam. 6-7), with language that
resembles that of the tabernacle blueprints from the book of Exodus. The building adopts the garden
symbolism and architecture of the tabernacle, but takes it to the next level as everything is even more
extravagant. It’s like the tabernacle on steroids. At its completion, the divine presence comes to dwell
in the temple (8:10-12) as it did in the tabernacle (Exodus 40:35-38). However, this story depicts
Solomon’s temple not merely as a physical place, but also as the symbolic place where heaven comes
down to earth, and the place from which God reigns over the nations, which can be seen in Solomon’s
prayer of dedication. He acknowledges that the temple points to something greater (1 Kgs. 8:27-30;
Isa. 66:1 and 11:9, Hab.2:14).

Most everything seems fantastic and amazing up until this point, but there is a dark side to
Solomon that slowly leads to his downfall. The narrative also highlights how Solomon fails to measure
up to the Torah’s standards for Israel’s kings laid out in Deuteronomy 17:14-20 (1Kgs. 5, 9-10).
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Because of Solomon’s pride, greed, and harsh leadership, he becomes the first “failed” son of David in
a slew of failed kings to follow (for a time period of about 400 years). He shows himself to not be the
ultimate fulfillment of God’s promise to David (2 Sam. 7) and as a result of his sin and failure
(repeating the cycle of Saul and David before him), Israel splits into two kingdoms: northern (Israel)
and southern (Judah) {1 Kgs. 11:26-12:33; chs.12-16}.

Chapter 13 introduces us to the monumental role the prophets will play in the rest of the
narrative. For every generation of kings there will be prophets calling those kings out on their sin and
apostasy, and pleading with them to come back to the covenant. The pattern becomes the prophets
warning the kings, and those warnings later coming true. It may seem like the kings are in charge of
history, but the real controller of history is Yahweh. This is displayed in his words spoken through the
prophets, and the fact that the author of Kings includes as much material about prophets challenging
kings, as the activities of those individual kings (Mackie, 3). The kings are not judged by their military
success, or other accomplishments, but by whether or not they tried to eradicate idolatry, or if they
sponsored it (1 Kgs. 15:1-5; 15:9-14). The story slows down and highlights the role the prophets
played in Israel through two prophets, Elijah and Elisha (1 Kgs. 17-2 Kgs 8). This duo fills the
typological shoes of the “New” Moses and “New” Joshua portraits. The stories and events that take
place around these characters that display this connection is explicit in this section. Both men fiercely
call Israel back to covenant faithfulness through signs and wonders. The way in which Israel and Judah
respond to the prophetic word is going to determine whether they receive blessing, or curses.

The narrative tragically recounts the slow process of deterioration and neglect of the temple and
worship of Yahweh. The temple is plundered multiple times both by foreign powers, but also by
Israel’s own kings (1 Kgs. 12,14, 15; 2 Kgs.16,18,24-25), Jeroboam makes alternate temples in
Northern Israel, and makes two golden calves to represent Yahweh (1 Kgs. 12; Exod. 32), and
Manasseh even builds altars to Canaanite gods in the temple (2 Kgs 21:1-7). Israel was warned through
the prophets to keep covenant, but they didn’t listen, they didn’t trust, or have faith in God, but instead
rejected Yahweh, and followed other gods bringing upon themselves the covenant curses (Lev. 26;
Deut. 28-29). In chapter 17 Israel is exiled into Assyrian captivity. This chapter reflects on what led to
this moment of evictions from the Promised Land: idolatry, injustice, and covenant infidelity. Chapters
18-25 show how the same things came for the southern kingdom of Judah, leading to their exile to
Babylon.

At this point the reader is left wondering, “What happens now? What about God’s promises to
David and Abraham, how is he going to work those out?”” The exile means a collapse of everything
important to Israelite temple-centered faith. They have been expelled from their land, their kingdoms
are no more, the sacrificial system is gone, the priesthood has dissolved, and the monarchy has failed.
What hope do they have? There is, but a glimmer of hope, yet it is still there. At the close of the book
we see that, even in exile, the royal lineage is preserved (2 Kgs 25:27-30). The promise of a future
messianic king is being kept alive, and Yahweh shows himself again to be faithful to his promises
despite human sin and evil, generating hope into the future.

The Purpose of the Book

The book of Kings serves to show the deterioration of the Israelite monarchy due to habitual
covenant infidelity, injustice, and idolatry, but in spite of this, God is still faithful to his covenant. In
the book of Samuel, Israel asking for a king, becomes their rejection of God’s reign, and kingship over
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them, and God connects this request explicitly to idolatry (1 Sam. 8). The book of Kings shows that
this is exactly what happened with nearly all of Israel’s kings after David, leading eventually to exile
from the land (2 Kings 17; 24-25). Israel is incapable of keeping the covenant. However, God is still
preserving the “seed” in exile (2 Kgs. 25:37-30). The author of Kings gives us more of a bird's-eye
view of the nation as a whole, whereas Samuel focused in detail on just a few individuals. Leaders and
commoners alike had all failed to be faithful to Yahweh, but nothing will keep him from
accomplishing his redemptive purposes in the world.

Key Themes

The Temple and Zion Theology

Israel was a people who lived life centered around the tabernacle/temple. Under a unified
kingdom with Jerusalem as its capitol, now Solomon would build a permanent house for the Lord (1
Kgs.5-8; see also 2 Sam. 2:7). The Temple was essentially a mini representation of the entire universe,
where God’s space and human space overlapped and became one again. The temple recreates the
imagery of the Garden of Eden (chs. 6-7, Gen. 1-2), and just like with the Tabernacle, the divine
presence comes to dwell there (1 Kgs. 8:10-12; Exod. 40:35-38). However, this book depicts
Solomon’s temple not merely as a physical place, but also as the symbolic place where heaven comes
down to earth, and the place from which God reigns over the nations. This can be seen in Solomon’s
prayer of dedication in which he acknowledges that the temple points to something greater (1 Kgs.
8:27-30; see also Isa. 66:1 and 11:9, Hab.2:14). It is true that it pointed back to the Garden of Eden,
but it was also pointing forward to the New Creation.

Remember, the exile meant a collapse of everything important to the Israelites’ temple-centered
faith. They had been expelled from their land, their kingdoms are no more, the sacrificial system is
gone, the priesthood has dissolved, and the monarchy has failed. Where were they to place their hope?
This theme (Zion Theology) is picked up in the Psalms and later prophets in particular to describe the
coming Messianic Kingdom (Psa. 46,48,65,76; Joel 3:17-18; Isa.65:17-25; Ezek. 47; Zech. 14:8). As
Dr. Mackie states, “After Jerusalem and the temple are destroyed, the prophets look for a ‘New
Jerusalem’ that will become the epicenter of God’s salvation for all of creation ... This is the basis of
the New Testament hope of a ‘new creation/Jerusalem’ in Revelation 22 (3).

Davidic Covenant, the Kings, and the coming Messiah

After reading the book of Kings, the reader is forced to ask questions like, “What about God’s
promises to Abraham? Is the covenant with David nullified? What about Yahweh’s plan to redeem all
creation?” These are legitimate and concerning questions. In the beginning Solomon looks like he
might be the ideal leader and king, the Messiah. However, as discussed early, Solomon’s reign is not
the ultimate fulfillment of God’s promise to David (2 Sam. 7), but rather, Solomon as a king and the
good things about his rule, become an image and “types” of the messianic king and kingdom (see Psa.
72 and Isa. 60). The narrative shows even Solomon in all his greatness fails to measure up to the
Torah’s standards for Israel’s kings laid out in Deuteronomy 17:14—20 (1Kgs. 5, 9-10). The Messiah
will be like Solomon, but greater still, so “the” Messiah gets pitched further out into the future, as the
kings (for the most part, save a couple) further the descent downward into more idolatry and covenant
unfaithfulness, leading to exile in Assyria and Babylon (2 Kgs. 17; 24-25).
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The book of Kings, just as in the book of Samuel, views the kings of Israel as not merely
historical persons (which they do), but also as symbols, as types, and as representatives. As Terrence
Collins says it, “Each of these kings in varying ways is presented as embodying in his own life-story
the story of the whole nation of Israel” (22-23). As the king goes, so the people go and vice versa.
They share the experiences together of both rise and fall, victory and defeat, humiliation and
exaltation. The king in his personal life embodies the story of Israel, which ultimately is a continual
retelling and living out of the story of humanity in the garden of Eden (Gen. 1-3). Israel’s kings not
only speak to their people and culture, but transcend their own times speaking a message of warning
and hope for all future generations.

There is, but a glimmer of hope, yet it is still there. At the close of the book we see that, even
in exile, the royal lineage is preserved (2 Kgs 25:27-30). The promise of a future messianic king is
being kept alive, and Yahweh shows himself again to be faithful to his promises despite human sin and
evil, generating hope into the future.

“The Word of the Lord” and His Prophets

When reading this narrative, it may seem like the kings are in charge of history, but the real
controller of history is Yahweh. This is displayed in his words spoken through the prophets, and the
fact that the author of Kings includes as much material about prophets challenging kings, as the
activities of those individual kings (Mackie, 3). The kings are not judged by their military success, or
other accomplishments, but by whether or not they tried to eradicate idolatry, or if they endorsed it (1
Kgs. 15:1-5; 15:9-14). Israel’s kings were subject to the authority invested in the prophets by God.
However, Israel’s prophets were not God on earth either, but were also subject to the authority of the
prophetic words they mediated from Yahweh to his people. We see this relationship displayed in the
story found in 1 Kgs.13. Israel’s prophets were to speak on God’s behalf to the people as his covenant
watchdogs calling out sin, pleading with them to repent, and encouraging them to follow the Torah.

The goal of the author of Kings isn’t to write a history book, as much as it is to record a history
of the prophetic word and the responses to it. The repetition of phrases like “the scroll of the accounts
of the days of the kings”, pushing the reader to secondary sources rather than giving detailed accounts
of the kings, makes it clear we are reading Israel’s history through a lens that focuses primarily on the
role of Yahweh’s word spoken through the prophets (Mackie, 4). Also, worth noting, Yahweh’s words
are documented numerous times as being fulfilled (1 Kgs 13:26; 14:18; 15:29; 16:12; 16:34; 17:1;
17:16; 22:38; 2Kgs 1:17; 2:22; 7:17-18; 9:26; 9:36; 10:10; 10:17; 14:25; 17; 23:16; 24:2; 24:13). This
is significant. Because the prophets were right about their predictions of exile (and other things), their
predictions of hope are vindicated and held up as sure to be, which becomes an anchor for the
repentant and faithful remnant living in exile in Babylon.

Implications for Today

Most of the book of Kings is quite tragic. At the end we are left with the depressing conclusion
that disaster was inevitable, as no one (including no king) is sinless (1 Kgs. 8:46). David, as the
architype for the “good” king, was not perfect (2 Sam. 11;1 Kgs. 15:5). If the architype fell short, what
hope could there be for anyone else? After reading the book of Kings, the reader is forced to further
ask, “What about God’s promises to Abraham? Is the covenant with David nullified? What about
Yahweh’s plan to redeem all creation?” These are legitimate and concerning questions, especially
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when we consider the fact that the book of Kings sets out to display how God devastated his own
people and sent them into exile because of their sin and idolatry. The book of Kings serves to offer up
a case justifying God’s decision by showing that the kings of Israel and Judah, along with the people,
virtually without exception, were hopelessly flawed and corrupt. Just as the book of Judges ended with
a failed institution, so in Kings the monarchy fails as well. No human institution can fix the human
condition (Gen. 3; Rom. 3:10 and 23).

Yahweh is shown to be intimately involved in Israel’s political life as well, using both the good
and bad choices people make, and using both to accomplish his purposes. God works out his purposes
in the arena of history in the good and the evil, and he does so by means of and in spite of sinful human
beings, for that is what it means for him to be sovereign over the entire cosmos. Nothing is outside of
his grasp and beyond his reach to use in accomplishing his plan of redemption. What this meant for
Israel and what it means for us today is this: It is not the behavior of kings (political leaders) which
shapes history, but the sovereign will of God.

The punishment of exile was inevitable, but because Yahweh is the controller of history, that
means there is also hope. The biblical narrative so far shows how humans have failed at every turn to
live up to God’s standard. They are not able to not sin. Hope exists because, as the author reminds the
exiles (and readers today), if God’s people repent and pursue him, he will forgive them and show them
mercy (1 Kgs.8:46-51; Jer. 36; Ezek. 33; Acts 3:19). As a Christian we may read this book and see the
Davidic dynasty finally restored in Jesus, the “New” David, but it’s important to remember that this
hope is not expressed in the book of Kings. We have to keep reading in the prophets like Isaiah,
Jeremiah, and Ezekiel and into the gospels to see that. We absolutely should be thinking “Jesus”,
however we should try and sit in the reality the exiles did first before we jump too far ahead. Try and
feel the devastation they must have felt as their world was turned upside down. The exile meant a
collapse of everything important to the Israelites’ temple-centered faith. They had been expelled from
their land, their kingdoms are no more, the sacrificial system is gone, the priesthood has dissolved, and
the monarchy has failed. There is hope in the book of Kings for the line of David even after and
amidst the exile (2 Kgs. 25:27-30), but this book speaks even louder words of warning to be faithful to
the covenant and to repent of idolatry and injustice, or suffer the consequences of your choice to define
good and evil for yourself. What one does matters to God, for our actions showcase the condition of
our heart. The stories in Judges-Kings vividly showcase Yahweh’s character as he described himself to
Moses in Exodus,

“The LORD, the LORD, a God merciful and gracious, slow to anger, and abounding in steadfast love and
faithfulness, keeping steadfast love for thousands, forgiving iniquity and transgression and sin, but who
will by no means clear the guilty, visiting the iniquity of the fathers on the children and the children’s
children, to the third and the fourth generation.” (Exod. 34:6-7).

God wants what is best for his children, which is life lived according to his revealed will. The
book of Kings is a sobering read that shows us what happens when we forsake Yahweh and chase after
other gods to our own demise.

Study Questions

1. What is the purpose of the book of Kings?
2. Name a few key themes from the book of Kings.
3. How is Solomon portrayed as a “type” of the future Messianic king/kingdom?
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10.

11.

12.
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Read Deuteronomy 17:14-20. How does this speak to what led to Solomon’s downfall?

What role do prophets play in the life of Israel?

Read 2 Kings 17. What does the author’s sermon say about what led to Israel being exiled by
Assyria? What about Judah in 2 Kings 18-25?

How do you think those being led into captivity in Assyria and Babylon felt? What are some
things that would have been going through your mind if you were in their place?

How is knowing God is sovereign even over human institution bring comfort to you?

As a New Covenant believer, how does this narrative bring you to a place of sorrow over your
sin? How does it lead you to repentance, gratitude and thanksgiving?

How would you explain/justify God’s treatment of his people (sending them into exile) to a
friend who is a believer? How about to an unbeliever who is curious?

How has reading the Book of Kings changed or enhanced your knowledge of God’s character?
What has this book taught you about Yahweh?

Where are you placing your hope right now? Where does the book of Kings plead for you to
place your hope?
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The Book of Isaiah

Structure
. E
1-12: Rebellion, Judgement, and Hope for 40-48 Announcement of Hope
Israel X

49-55 The Suffering Servant Fulfills God’s Mission
13-27: Judgement and Hope for the Nations |

L 56-66 The Servants Inherit God’s Kingdom

28-39: The Rise and Fall of Jerusalem E

Main Idea: The book of Isaiah is about the judgment that is to fall upon Israel, because of her
rebellion against God and infidelity to the covenants, while at the same time offering a message of
hope because of God’s faithfulness in holding up his end of the deal no matter what.

Chapters 1-12: Rebellion, Judgement, and Hope for Israel

The book of Isaiah begins by giving us landmarks in which to find our place in redemptive
history. It is the time of Uzziah, Jotham, Ahaz, and Hezekiah, the kings of Judah (2 Kings 15, 16, 18-
20) prior to be forced into exile at the hand of the Assyrians. Chapter one is unique in that it is really a
summary of the whole message and book of Isaiah. God rightfully accuses the people of Judah of
covenant infidelity, of failing to live out the Abrahamic (Gen. 12,15,17) and Mosaic (Exod.19-24)
covenants in doing justice and righteousness (1:2-31), and has instead lived a rebellious life, practiced
hypocritical worship, and covenant unfaithfulness. Therefore Yahweh is coming in judgement,
depicted as a purifying fire (exile) that will both purge the evil, and restore His people into a New
Jerusalem. The rest of the book of Isaiah after chapters one and two, gets repeated over and over, but
not in the same way, and with different metaphors and variations. It’s like jazz music, chapters one and
two are the melody and subsequent chapters then add more and more riffs.

In chapter six we get the famous vison of Isaiah’s commissioning. It is a wild scene that
portrays Isaiah being in the holy of holies with strange and familiar images and magnificent creatures.
Isaiah encounters Yahweh, which exposes his sin and uncleanliness (6:4). Being a prophet, he knows
that no one can see Yahweh and live (Exodus 33:20). However, as the seraphim flies towards him,
instead of being annihilated, Isaiah is cleansed and his sins atoned for (6:7)! What Isaiah goes through
the nation of Israel must go through; that is a judgment that leads to restoration. Isaiah 6:11-13,
“creates a mental map for the storyline of judgment and restoration that the reader discovers in the rest
of the book” (Mackie, 8).

Chapters seven through twelve are all about the future of the Davidic dynasty. Amidst civil
war, King Ahaz is faced with a decision to trust in the promises of Yahweh (7:7-9; 2 Sam. 7 i.e.
Davidic Covenant) or to try and solve the situation on his own. He fails to trust, and buys protection
from the Assyrians; and even adds an Assyrian altar in the temple at Jerusalem (2 Kings 16) putting the
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Davidic Dynasty at stake. In response, God will fend off Judah’s enemies with Assyria as his tool, but
Assyria too will ravage the land. God gives him a sign (which Ahaz rejects earlier), the Immanuel
(“God with us”) child (7:14) who will be Ahaz’s replacement. In chapter 8 Isaiah realizes that they are
at the point of no return, so he takes and seals up all of his sermons and poetry and gives it to his
disciples.

After the age of judgement the messianic king will come and defeat the oppressors (8:23-9:7).
This figure is announced as the son of royalty connecting him back to the Immanuel child in the
previous chapters (7:13-15 and 8:8-10). Chapter 11:1-16: depicts a New David who will bring
salvation, new creation, and restoration of the exiles, the righteous remnant. This New David to come
is yet another riff in the melody adding to, and further describing the Immanuel child, and the king
from chapters seven and nine. Israel is awaiting this type of deliverer.

Isaiah 1-12 illustrates God’s judgement of Israel’s sins through the Assyrian empire, but also
Yahweh’s promise of @ messianic kingdom which will rule over all the nations (2:1-4; 9:1-7; 11:1-10)
and redeem the righteous remnant from among Israel (1:27-28; 4:2-6; 11:10-16).

Chapters 13-27: Judgement and Hope for the Nations

These chapters were fashioned in a way to show the reader that after the Assyrian oppression
there would be even greater foes (like Babylon and Persia). All of the poems in chapters 13-27
describe God’s coming judgment and salvation on the nations surrounding Israel, both fluctuating
between the present time (on the events taking place in Isaiah’s time), and a future judgement and
salvation yet to come.

In chapters 24-27 we read about the final day of the Lord in which justice and salvation will be
brought to all nations. It is told by the tale of two cities, the lofty city and the strong city. The lofty
city is depicted as the architype of evil and of rebellious humanity. It is destined for destruction.
However, the strong city is identified as the messianic kingdom we read about earlier (2, 4,9,11). This
metaphor graphically shows the fate of both cities and God’s destructions of rebellion and overthrow
of evil. Chapters 24:1-13, 17-23 ; 25:10-12; 27:1, 10-11 show God’s judgment on those belonging to
the lofty city while 24.23; 25.6-10; 27:2-6, 7-13 showcase the redemption for those belonging to the
strong city. Eradication of evil and renewal of creation are what’s primarily in view in chapters 13-27.
Just as Israel must go through the purifying fire, so do the other nations.

Chapters 28-39: The Rise and Fall of Jerusalem

In these chapters we are treated with more of the same from previous chapters as the cycle of
judgment, salvation, and restoration are repeated. Israel seeks aid from foreign nations rather than
running to God in repentance, and thus suffers the consequence of their actions. In chapters 36-37 we
see that Isaiah’s predictions of foreign invasion (1-12 and 28-33) come to pass. Assyria invades, but is
held off by King Hezekiah who has faith in Yahweh, and very much resembles the Immanuel child, the
New David that Isaiah has been speaking of up unto this point (7-9, 36-38). However, in chapter 39 we
read of the downfall of King Hezekiah, and his failure to trust the Lord, resulting in the now coming
days when his descendants will be taken into Babylonian captivity (39:5-8). Israel’s messiah figure is
pushed even further into the future. Immanuel will come and he will look like the figure in chapter 11.

Chapters 40-48: Announcement of Hope
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Chapter 40 transports us 150 years after the death of Isaiah into the end of Babylonian
captivity. The world of judgment has passed, and now is the time of comfort. There is a
recommissioning, a new word of restoration that parallels the commissioning of Isaiah himself in
chapter 6. The plural “you” in verse 1-2 points to multiple people being commissioned by God, likely
the disciples of Isaiah, the faithful remnant from chapter eight. However, even amidst a hope-filled
message there are many doubters (v.27). Imagine how your confidence in God’s providence would be
shattered after living in exile for so many years. Verse 27 also clues us in to the fact that the exile
didn’t fully cure the problem. Chapters 42, 48 show us that Israel is still a blind and deaf servant; they
didn’t get what the exile was all about (42:18 same as pre-exiles in chapter 6). The bitter get angrier
the more they hear the good news.

In the middle of all of this we are introduced to the Servant of Yahweh poems (42,49,50,53).
The role of the servant is describe as an ideal, which is not true of Israel; currently they don’t fit this
bill. Israel is not qualified for this job posting. As these poems progress we begin to see a stark contrast
between the nation of Israel and the Servant of the Lord.

Chapters 49-55: The Suffering Servant Fulfills God’s Mission

What Israel cannot do for herself, what she is incapable of performing, the Servant of the Lord
will do on her behalf (explored further in themes section). Chapter 49:1-7 describes the commissioning
of the servant. Even in this, Israel is still complaining of being abandoned by God (49-14-50:3). In
chapter 52:13-53:12 we receive perhaps one of the most well-known passages from Isaiah. In these
verses the suffering servant dies, and is vindicated on behalf of Israel and the nations, which has rich
atonement theology running through its veins. Ultimate victory will be when the mighty arm of God
doesn’t crush evil, but allows evil to crush and kill him, that many may be declared righteous (53:11).
Chapter 55 describes God’s offer of forgiveness for Israel if she repents, but also extends the Davidic
Covenant to the servants of Yahweh, not just ethnic Israel. The invitation is ultimately to come to the
New Jerusalem where Yahweh reigns as king.

Chapters 56-66 The Servants Inherit God’s Kingdom

This collection of poems is all about what the servants of Yahweh are to do amidst an apostate
Israel. The servants of the Lord are to take up the same occupation as THE servant of the Lord from
the servant poems. Chapter 56:1-8 speaks of Gentiles being included into the covenant family,
followed by nearly two chapters contrasting the servants of Yahweh with the wicked. The servants
respond by humbly repenting of their sin while the wicked resist and reject the message and its
messenger. In chapter 59 the servants ask God for forgiveness for the nation, in which God responds,
making it painfully obvious that salvation is from him alone. Redemption is granted to the repentant.
Chapters 60-62 describe the promise of a restored temple and Yahweh reigning over all nations to the
faithful remnant, or seed of the servant. The rest of the book of Isaiah repeats familiar scenes and
themes culminating the blessed hope and truth that the servants of the Lord do one day receive the
privilege and joy of their inheritance, the New Jerusalem, the new creation.

Key Themes

Judgement, Restoration, and the Sovereignty of God

One of the most profound themes throughout the book of Isaiah is judgment that brings
restoration. Yahweh judges Israel for her sins; there is no doubt about that. However, he does not do so
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to completely crush them or dominate them. He does not do it just to flex his muscles. He is only doing
what he warned Israel he would do if they forsook the covenant (Deut. 28-30, 32). There is purpose to
what he does. The aim is so that, coming out the other side, he may restore his people. God rightfully
accuses the people of Judah of covenant infidelity, of failing to live out the Abrahamic (Gen. 12,15,17)
and Mosaic (Exod.19-24) covenants in doing justice and righteousness (Isa. 1:2-31), and has instead
lived a rebellious life, practiced hypocritical worship, and covenant unfaithfulness. Therefore Yahweh
is coming in judgement, depicted as a purifying fire (exile) that will both purge the evil, and restore
His people into a New Jerusalem.

It is not only Israel though who is offered hope. In the oracles to the nations in chapters 13-27
there is a hope of a savior for non-Israelites. The book of Isaiah shows us over and over again that it is
not just Israel who repents, and Gentiles are included in the covenant family (Isa. 56:1-8). Redemptive
hope is spoken of for the nations, after pronouncement of judgement, even to the enemies of God!
(14:32, 16:5, 17:7-8, 18:7, 19:16-25,23:15-18).

The way that Yahweh is depicted in Isaiah as moving human history according to his plan is
astounding (chpt.40-48). God is said to be the one who raises up and cuts down Assyria, then Babylon,
then Persia. He uses evil human beings, institutions, and nations to judge evil and bring about his
redemptive purposes. Said another way, “It is by means of humanity’s evil that Yahweh will conquer
evil itself among the nations” (Mackie, 18).

Immanuel, Shoot of Jesse, and the Suffering Servant King

This is perhaps one of the most prolific and important themes, not only in the book of Isaiah,
but in Scripture as a whole. In chapter seven, God offers King Ahaz a sign to show his commitment to
the House of David (2 Sam. 7). Ahaz rejects God’s offer (he has already cut a deal with Assyria 2
Kings 16:10-18, who God uses to judge them). God gives him a sign anyway, a child born of a virgin,
Immanuel (God with us), that will eventually be Ahaz’s replacement.

Isaiah 9:1-7 speaks of a time after the age of judgment and darkness, when “a great light” will
appear. This is the messianic king “a child born to us” (v.6, connects us back to the Immanuel child
(7:13-15;8:8-10) who will come and defeat the oppressors of God’s people. Astounding claims are
made about his child. He will be a greater Gideon (v. 4; Jdge. 7-8), breaking the yoke of oppression,
shattering the abusive rod, and reestablishing the throne of David forever. This king is explicitly called
“Mighty God, everlasting father, prince of peace” (v.6) which is language used only of Yahweh
himself. Verse seven says he will reign in justice and righteousness, that which Israel has failed to do
(Isa. 1). In other words he will fully embodying and fulfilling the Abrahamic, Mosaic, and Davidic
covenants.

In chapter 11 we are introduced to “a shoot from the stump of Jesse.” This recalls the stump
metaphor from chapter 6:12-13 which a “holy seed” was to grow out of. The holy seed is now revealed
to us here. It is a son of Jesse, but, “...this is not just a new king from David’s line (not “from the
stump of David”), but rather a New David! (see the title “David” for the messianic king in Hosea 3:4;
Jer 30:9; Ezek 34:23)” (Mackie, 14). This New David will be empowered by the Spirit of God, like
Moses, and Joshua were (Num. 11; Deut. 34:9), bring true justice, righteousness, and peace. Israel is to
look for this person who is yet to come.
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In chapters 36-37 we see that Isaiah’s predictions of foreign invasion (1-12 and 28-33) come to
pass. Assyria invades, but is held off by King Hezekiah who has faith in Yahweh, and very much
resembles the Immanuel child and the New David that Isaiah has been speaking of up unto this point
(7-9, 36-38). However, in chapter 39 we read of the downfall of King Hezekiah, and his failure to trust
the Lord resulting in the now coming days when his descendants will be taken into Babylonian
captivity (39:5-8). Israel’s messiah figure is pushed even further into the future. Immanuel will come
and he will look like the figure in chapter 11, but he isn’t here yet.

In Isaiah 42:1-9 we read of the commission of the Servant of the Lord. The language used here
connects this servant with the New David from chapter 11. In verse six Yahweh says he gives this
servant as “a covenant for the people, a light for the nations.” This kingly servant will fulfill the
covenants, and be a beacon for the nations. No longer will the nations look to a place or people
(Jerusalem or Israel), for deliverance, but a person (Isa. 62:10).

Chapter 49 says similar things about this servant, but adds that the servant will be a
representative for his people to do what they cannot, but will be rejected by his own people in the
process. This servant will fulfill the role of Israel to be a light, and the role of God to bring about a
restored humanity. So now the servant is identified as being from among Israel (shoot of Jesse), royal
(Isa. 7-9,11), and divine (49:8-13) doing what only Yahweh can!

In chapter 50 there is something very interesting added to the understanding of the servant. We
see that the servant trusts in Yahweh for vindication, and that he forms a group of followers (disciples,
like Isaiah in chapter eight).

In the final servant poem in Isaiah 53 we see that the servant suffers and dies, on behalf of the
many, as guilt offering (Leviticus 5:14-6:7; 7:1-6). The servant dies for the sins of others on their
behalf, but will live again! This is rich with atonement theology (Gen. 22; Lev. 16; Rom. 4:25, 5:8; 2
Cor. 5:21; Gal. 1:4, 3:13). As the whole picture comes together and we gain more insights into who
this Immanuel, Shoot of Jesse, suffering, divine, and servant king is. Only God himself can fill this
bill, and this is who Israel is to put her hope in. The whole book of Isaiah and its meaning
communicate that the Immanuel child is yet to come, and the further we read along, the further he gets
pitched out into the future. The whole point of the stories is to say that Immanuel is yet to come.

The Arm of the Lord

In chapters 40-66 we get this great imagery, an anthropomorphism, “the arm of the Lord.” It is
by his arm that salvation is brought to humanity, and that is exactly what these texts play out in various
ways. One can hardly walk away from reading the book of Isaiah without seeing how emphatic God is
about demonstrating that salvation comes from him alone. It also links his actions together back in the
storyline of scripture in earlier accounts of his intervention and rescue of his people (Exod. 6:6; Deut.
4:4). 1t speaks of his might and power.

The Hope of a Renewed Creation: New Heavens and New Earth

Perhaps two of the most profound and beautiful passages expressing this theme of the
restoration of all of creation are Isaiah 11:6-9; and 65:17-25 (which quotes Isaiah 11 and Gen. 3:15).
We get these images of Genesis one and two like things. Such as a lion laying down with a calf, a
leopard with a goat, and the lion will eat straw like an ox. It’s a reversal of the effects of the Fall in
Genesis three. God says he creates Jerusalem to be a joy (65:18), there will be no weeping, no death,
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no more laboring in vain, no more having your vineyards robbed, and the unfettered presence of God
will be there.

Seed, Servants, Remnant

Throughout the entire book of Isaiah from beginning to end there is the theme of a righteous
remnant among the people. Chapters 56-66 show who the true seed is. The remnant are those who
through the judgement realize their sin, repent, and turn to God for salvation and restoration. Opposite
the remnant, the wicked much like Pharaoh in Exodus, are hardened by the events, and they don’t trust
God. We have already explored ecarlier that the “seed” includes Gentiles (66:18-24). Chapters 56:9-
58:14 show the contrast between the two seeds: the servants and the wicked. The servants are the ones
who adopt a lifestyle like that of the suffering servant, and seek to do things like he does (61:1-11).
They are disciples of the Servant of the Lord. It is these people who will participate in the eternal
covenant promises of Yahweh. It is the remnant who inherit the eternal kingdom of God (60-62).

Implication for Today

Isaiah is roughly 2500 years old, yet its themes ring so true for Christians today. In Isaiah we
discover how wicked the human heart can become. We are a people in desperate need of a savior. We
learn of a God who providentially moves history in a certain direction. We learn about a God who does
not possess everlasting patience, and will judge sin and evil in the world. We learn of a love that pours
through this judgment, as it is always a sentence bent on producing repentance and restoration. It is the
humble and repentant who are counted among the remnant, the “seed” who will inhabit the New
Jerusalem.

Secondly, the gospel message is dripping from the Isaiah scroll. In graphic poetic ways we
today, as Israel was in the time of Isaiah and his disciples, are forced to face the reality that we too
have failed to uphold God’s righteous standards, to keep his commandments and live in covenant
fidelity. As the apostle Paul said, no one is righteous, not even one, and all have sinned and fallen short
of the glory of God (Rom. 3:10.23). We as Israel was, are incapable of doing what we ought to, and are
not able not to sin! We need a savior. But unlike those of Isaiah’s time who were awaiting such a
figure, we know who the suffering servant is, the messiah, the new David, Jesus Christ our Lord!
Moreover, the New Testament authors speak of Jesus being this suffering servant numerous times
(Matt. 8:14-17; Jn. 12:37-41; Lk. 22:35-38; 1 Pet. 2:19-25; Acts 8:26-35; Rom. 10:11-21). As those
saved by the suffering servant we are also saved to something, saved to do things. We are called to do
righteousness and justice just like Abraham and his descendants, and just like the righteous remnant in
Isaiah, because we are a part of the righteous remnant, we are Abraham’s offspring (Gal. 3:29). This
means we are to emulate our savior in word, attitude, and action, sacrificially loving and living for the
benefit of others and the glory of Yahweh.

Study Questions:

1. From Isaiah chapter one, what is it that we learn God can no longer endure? What comforting
promise does God offer regarding their sins?

2. How did God use evil empires such as Assyria and Babylon to judge the evil of the world?

3. Who are the righteous remnant described throughout Isaiah? How does one become part the
covenant community of Yahweh?

4. What is the significance of the statement “A shoot from Jesse”?
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5. How does understanding the “suffering servant poems” shape your view of Jesus’ purpose,
goals, life, ministry, death and resurrection?

6. In the Book of Isaiah, after the exile we read of Israelites rejecting God’s message of hope.
Why would they do that? Would you struggle like they did to believe the promises of God on
the other side of exile?

7. Has there ever been a time that God used evil for good, or to bring about something good in
your life? If so, what?

8. What are some practical steps you can take to learn how to trust God even when he seems far
way, or in times of doubt?

9. In what ways do you see the hand of God working in your life right now?

10. How can you be a beacon of light in your work place and in your relationships this week?
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Main ldea: The book of Jeremiah is primarily about God’s just wrathful anger and punishment of
Israel for breaking the covenant, and his grace in bringing about salvation through judgement, in
keeping his steadfast love and faithfulness to his people.

Chapters 1-24: Indictment Against and Warning for Israel

The book of Jeremiah begins by giving us landmarks in which to find our place in redemptive
history. Chapter one tells us that Jeremiah was a priest during the final few decades of the kingdom of
Judah. From King Josiah to the exile, Jeremiah prophesied and was rejected by his people for 40 years.
This is the beginning of the development of Jeremiah as a Moses-like figure (Mackie, 2).

Chapter one summarizes what chapters 1-24 are all about and introduces key themes that
immerge throughout the rest of the entire book. Israel has broken her covenant with the Lord and has
forsaken him; therefore, they will reap what they have sown (1:11-17). Judgement is coming upon
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Israel for all of their evil and idolatry (v.16). Jeremiah is called as God’s mouthpiece to Israel and the
nations (v.4-19).

In verses 4-19 Jeremiah is painted as a fusion of multiple key Old Testament figures (Mackie,
3). In verse five the phrase “before I formed you in the womb I knew you...appointed you a prophet to
the nations” should make us think of similar things said by Yahweh to Moses (Exod. 33:12, 17) and
about the suffering servant in Isaiah (Isa. 44:2, 49:1 and 5-6). In verse six Jeremiah responds to God’s
commissioning him by saying he doesn’t know how to speak, and besides that he’s only a young man.
Two things are happening here: Moses also said he didn’t know how to speak (Exod. 4:10) and the
prophet Samuel had the same hesitations as Jeremiah due to his youth (1 Sam. 2:21, 3:1). Jeremiah is
being portrayed as a type of Moses again and now also as one like the prophet Samuel before him
(Mackie, 4). This is made explicit in chapter 15:1, and is a key theme throughout the entire book. In
verse seven the phrase “I have put my words in your mouth” echoes back again to Moses (Deut.
18:18), the suffering servant (Isa. 59:21), and the Prophets Isaiah’s own calling (Isa. 6). Jeremiah also
receives two dreams (like Joseph did in Genesis 37), that play a part in his family turning on him much
like Jeremiah’s message evokes (Jer. 12). All of this is to say, “Here is Jeremiah, he’s like all these
other guys before him.”

In verses nine and ten the famous words given to Jeremiah capture the purpose of his message
and mission, “to pluck up and to break down, to destroy and to overthrow,
to build and to plant.” His message will be one of judgement and destruction, but also of restoration on
the other side of God’s judgement. This language is repeated throughout the book (chpt. 12, 18, 24, 29,
30, 31, 33, 40, 42, 45). Because of his message and calling, we are told that Jeremiah will personally
suffer, face hostility from his own people, and be rejected by them.

Chapter 7 is a great summary and defense for the rationale behind God bringing his just
judgement upon his people for who and what they have become. It also further develops Jeremiah as
the prior Old Testament figures spoken of above. Jeremiah is told to go to is work place (The house of
the Lord) to proclaim the words of Yahweh to his people.

His proclamation in the temple starts out calling the people to repentance, to amend their ways
and deeds, to be just and walk in righteousness, and God would dwell with them. However it quickly
moves to God’s condemnation on who they have become. In verses 1-11 Jeremiah calls the people to
be faithful to the law and covenant through shunning evil and idolatry, and protecting and providing
for the vulnerable and needy, much like Moses in Exodus and Deuteronomy. Verse nine is virtually a
copy-paste of the Ten Commandments, and in connection with verse ten tells us Israel is guilty of
breaking all of these commands! They do not keep the Torah, they neglect the needy, and they practice
abominations against the Lord, offering sacrifice to Baal and other gods, and then come into his house
and say, “we are delivered” (v.10). They don’t believe God would destroy his own house. Yahweh
declares that his house has become a “den of robbers™ (v.11). His house is full of predators, there is
rampant social injustice, and covenant infidelity. Verse seventeen, shows us that it wasn’t only the
leaders who were practicing injustice. It was so bad, in fact that they were offering their children as
sacrifices to foreign deities (30-32). And this is totally appalling to God’s that they could think this
would be his will. God states earlier that his will originally wasn’t for sacrifices at all! (v.22-23), but
rather the simple command, “...Obey my voice, and | will be your God, and you shall be my
people. And walk in all the way that | command you, that it may be well with you” (v.23; Exod. 15:26;
Deut. 4, 40 5:33, 6:3; Lev. 26:12).
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In verses 12-15 the destruction of Jerusalem is spoken of in the same terms as the destruction of
the sanctuary in Shiloh from 1 Samuel 3:10-14, again drawing a connection between Samuel and
Jeremiah (Mackie class notes p. 6). What God did at Shiloh he is about to do to Jerusalem. Jeremiah is
to his generation as Moses was to the wilderness generation, and Samuel was to his generation.

In verse sixteen we receive a shocking word to Jeremiah from Yahweh. He specifically
commands Jeremiah not to pray or make intercession for the people on their behalf (a very defining
role of a priest and prophet!). Jeremiah is not allowed to practice this role, but why? Moses and Samuel
both prayed to Yahweh on behalf of the people (Num. 21:7; Deut. 9:20.26; 1 Sam.
7:5,8:6,12:19,12:23), shouldn’t the “New Moses/Samuel” do the same? What we learn from reading
these passages is that intercession by the prophets often lead to preventing judgement. God is taking
the one thing away from Jeremiah that can make him stop/ influence God’s actions. This is profound
and repeated with greater intensity throughout the book of Jeremiah (chpt. 11, 14, 15). This also means
that Jeremiah must go through the judgement alongside his people, becoming a suffering representative
for them. Because of these things spoken of above, God will judge and punish his people for their sins.

Chapters 11-20 further develops Jeremiah in the mold of those before him (Moses, Samuel,
suffering servant, Joseph), but adds a couple of key concepts. Jeremiah is depicted as the suffering
prophet in connection again to the suffering servant of Isaiah, but the portrait begins to become more
filled out as we are told that people are plotting his destruction. Jeremiah begins to wonder why those
who are committing treachery are prospering. Jeremiah’s suffering is making him question God’s
justice and so he expresses his emotions in laments to God (Jer. 8, 11, 15, 20, 28 42) (also think the
character of Job here who didn’t suffer for his own wrong doing either) (Mackie, 10-11). So what we
have here is another dimension being added to the servant portrait from Isaiah (Isa. 40-55). In Isaiah
the servant didn’t question God’s justice. But here Jeremiah does. He doesn’t want God’s calling for
him, but he knows it is inevitable (Jer. 20). Jeremiah and Job give us a fuller understanding of the
suffering servant. We see this played out later through Jesus in the garden of Gethsemane (Matt.26).
Just because one accepts a calling, doesn’t mean that they don’t have emotions. Jeremiah was human,
Jesus was fully human too. It’s completely legitimate to vent our emotions to God, and this text shows
us that.

Chapter 25: God’s Promised Wrath and Judgement is Coming for Israel and the Nations

Jeremiah has persistently spoken to the people about the judgment that is to come upon them if
they do not repent, but they have not listened to him, just like God had said they wouldn’t listen.
Therefore, God is sending Babylon as his instrument of judgement against his people and the nations.
King Nebuchadnezzar is said by God himself to be, “my servant” (v. 9). Yahweh will use Babylon as
his tool for 70 years, then he will judge them for their inequity (v.12). The failure of Israel to respond
to all the prophets God had sent them has led to their inevitable destruction and exile. It is not just
Israel that will be destroyed in Babylon’s wake, but “all the nations to whom I send you (Jeremiah),”
will drink the cup of God’s wrath.

Chapters 26-45: Judgement and Hope for Israel
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Chapters 26-29 are about Jeremiah’s showdown with the other prophets and being rejected by
them. The conflict forces the reader to decide who really speaks for Yahweh. Is it Jeremiah the lone-
wolf, or the esteemed prophets of the king’s court?

Chapters 30-33 are in the middle of the book of Jeremiah, and not by accident. They speak of the
future hope for Israel. It is in chapter 30 that we finally hear of the promised hope from chapter one. It
breaks up the rejection of Jeremiah by his peers (chpt. 26-29) and the destruction and siege of
Jerusalem (chpt.34-45). It is the only good news in the entire book. It is here that God speaks of the
future restoration of Israel. The days are coming when judgment will be over and it will be time for
building and planting again (picking up the images from chapter one). It culminates in the New
Covenant passage of chapter 31:23-40. God says here that he will give his people a new heart (think
chapter 4:3-4, Deut. 30:6 circumcision of the heart) that has the Torah written on it, and he will forgive
the sins of his people. This new heart will be a heart with God’s will an initiatives written on it.
Chapter 33:1-26 speaks further restoration and the continuation of the Davidic Covenant and Levitical
priesthood. It tells of a healed people and land, the return of joyful sounds, and the promise of a
righteous king from the line of David.

Chapters 34-45 speak of the destruction and siege of Jerusalem, and events leading up to it.
These are Jeremiah’s final days in Jerusalem. He is asked on two separate occasions to intercede, first
on behalf of the royal house and then on behalf of the remnant (Mackie, 19). They both reject his
counsel and both times Jeremiah ends up being thrown into a pit (think Joseph portrait again).
Jeremiah is eventually taken into captivity to Egypt. This is meant to be seen as an “anti-Exodus” and
Jeremiah as being a rejected Moses and Joseph figure (Mackie, 19).

Chapters 46-51: Judgment and Hope for the Nations

In chapters 46-51 we see God’s previous promise of using Babylon as his tool of destruction in
the judgment of the nation’s surrounding Israel come to fruition. After he has done so, his judgment
will fall upon Babylon. God uses evil kingdoms to punish the evil that is in the world, but will not
leave them unpunished for their sins either, because his is fundamentally against arrogant, prideful,
idolatrous nations. He has been opposed to Babylon and its purposes from the beginning (Gen. 11).

Chapter 52: Destruction, Exile, and Hope

Chapter 52 is a quick summary of the two major aspects of Jeremiah’s message, judgement and
hope. Jerusalem is destroyed, showing Jeremiah to be a true prophet, and God to be faithful to his word
in executing judgement. There is also this strange story taken from 2 Kings 25 about King Jehoiachin
being exalted in exile by the king of Babylon. The language used in chapter 52 sounds much like the
language used in Genesis 40 an 41 to speak of Joseph, thus portraying Jehoiachin as a “New-Joseph”
(Mackie class notes, p. 20) It seems random and odd, especially as a close to the book. However,
Jehoiachin is from the royal line of David. Thus this seemingly strange story is here to tell us that the
promise of a future messianic king from the line of David (Jer. 23:5-6; 33:15-16) is being kept, even
in exile (Mackie, 23).
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Key Themes:

Covenant Infidelity

At its core, what occasioned the writing of Jeremiah was the fact that Israel had broken the
Mosaic covenant. Israel had become a place marked by rampant social injustice and idolatry (chpt. 2—
3,5, 7, 10). As discussed early, it had become so evil that some were even sacrificing their children as
offerings to other gods (Jer. 7), and verse nine is nearly a copy-paste of the Ten Commandments,
which Israel, in the same breath, is accused of breaking entirely. To express how God felt about it, the
book of Jeremiah uses the powerful and evocative metaphors of adultery, marital unfaithfulness, and
prostitution (2:20; 3:1-3,6,8-9;4:30;5:7;7:9;13:27;22:20,22; 23:14; 29:23;30:14) to describe how sin
and selfishness destroy relationships with others and especially with God. Idolatry in Jeremiah is often
described using these metaphors.

Sin as Self-destruction

An important theme that arises particularly in chapters seven, twenty-five, and forty-four, is that
of Israel’s sins and actions leading to her own self-destruction. In her desire to do her own will and
chase after other lovers (Jer. 3, 4, 22, 30), Israel has done so to her own demise. God does not punish
arbitrarily, but justly and for a purpose (Deut. 28-30). In these chapters in Jeremiah, it is by the “works
of your (Israel’s) hands”, “to your (Israel’s) own harm” that Israel has pursued other gods, and
provoked the Lord to anger by not staying faithful to the covenant. The things they desire in place of
and apart from Yahweh lead to their inevitable destruction. When she does not obey Yahweh, Israel

only harms herself.
Jeremiah as Suffering Prophet

See the above section on chapters 1-24, specifically the paragraph on chapters 11-20 where this
theme is developed.

Future Restoration

There is a massive amount of sadness, anger, despair, evil, and judgment in the book of
Jeremiah. It is graphic and intense. However, we must not lose sight of God’s purpose in judgement,
and Jeremiah’s message as consisting of two parts: judgment and hope. God is good, he’s just, he’s
holy, he’s jealous for his glory, so he has to punish the sin and evil of Israel and the nations. However,
his purpose in doing so is not merely to crush, but to restore and to build up. For it is in and through
judgement that a faithful remnant will come out the other side responding in repentance and faith in
Yahweh (29:10-14). In Jeremiah, God explicitly promises restoration after exile (30:3, 18; 31:23;
33:6-9). Perhaps the most astonishing future promise and message of hope is the New Covenant
(31:31-34; 32:37-41), where God will give his people a new heart with the Torah written on it, and
forgives their sin and iniquity, remembering it no more. This is harkening back to the circumcision of
the heart spoken of in chapter four and in Deuteronomy 30. What an astonishing promise and message
of hope offered to people who sacrifice their children to other Gods, neglect the lowly in society, and
abuse their relationships with others. What love Yahweh has for sinners like us, and radical
faithfulness to his promises.

Davidic King

See the above section on chapter 52 where this theme is explained.
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Call for Repentance

Throughout the entire book, Yahweh calls Israel to repent. The words, repent, return, and turn
from, appear all over the pages of this book (Jer. 3,4,8, 14,15,18,22,24,31,33,46,50). God’s desire is
for heart transformation (Deut. 30:6; Jer. 4:3-4) for there is no other way in which Israel can walk in
the ways of the Lord. It is precisely this that is promised in the restoration and New Covenant text
(31:31-34; 32:37-41). This is important to remember. God wanted his people to turn from their sin and
evil, to repent, and come back to him, but they refused. They refused, “to be ashamed” (3:3), refused,
“to take correction” and, “to repent” (5:3), refused, “to be healed” (15:18), refused “to know me
(Yahweh)” (9:6), and they refused, “to listen” (16:12). God’s repeated pleas to Israel to repent were
met with these responses. God says explicitly multiple times that he has “persistently” sent his servants
and prophets day after day to call Israel to turn from evil and repent, but they refused (7:25; 29:11;
35:15; 44:4). That’s why they need a new heart. They are incapable of not sinning.

Implications for Today

The book of Jeremiah is a major gut-check. In it we see just how evil and wicked humanity is in
its pursuit of things outside of God’s will. What one thinks is good, pleasurable, and will lead to
happiness, apart from God, will always lead to destruction. What we want apart from God’s will, will
lead to disaster, heartache, and pain. Lest we think society is better or worse now than it was then,
Jeremiah forces us to see that the world is still much the same. Perhaps no one in North America
sacrifices their children to foreign deities (Jer. 7), but how many children are thrown out, murdered, or
never born in the name of the god of autonomous-self, personal freedom, pro-choice, or women’s
rights? Perhaps we should take a look in the mirror before we point a finger. Israel’s leaders where
accused of breaking all of the Ten Commandments (7:8), which was leading to rampant social injustice
and grotesque idolatry. Is there social injustice in our world still? Do people serve other gods besides
Yahweh? Yes! How do we treat the social outcast, the poor, the homeless, the refugee, and the widow?
Do we treat the “other” as “us” or do we just see those in need as “them” as irrelevant, leeches, of no
benefit to us our society? In Jeremiah, God is upset because they are sinning against him and serving
other gods to their own destruction, but he is also very angry with how Israel is treating their fellow
countrymen and image bearers of Yahweh in general. We can forget that sometimes. God cares about
how we treat each other, and that we take care of one another. When we fail to do so we fail to reflect
his nature and character accurately to the world. In Jeremiah, we get this picture that God can’t allow
his image to be anymore marred and mangled than it has become in his people, so he steps in, and in
judgment punishes his people. He does so though, with future restoration in mind. He judges for the
purpose of cleansing, that repentance and restoration may take place.

Living in the times we do today, we have the fortunate vantage point of looking back through the
Old Testament with New Testament glasses. In the passages in Jeremiah that link to the suffering
servant of Isaiah (Spoken of above) to Jeremiah and Job, it’s like we receive the emotional side of
Jesus in this portrait. Whereas Isaiah sketched the servant as suffering physical pain and rejection, the
connections made from Jeremiah show us the raw human emotions that the suffering servant would
exhibit in the future. This should draw our eyes to Jesus in the Garden of Gethsemane (Matt. 26).

Jesus knows what has to be done, and he doesn’t want to do it! Does he submit to the will of the
father? Yes, but that doesn’t mean, as fully God and fully man he doesn’t feel any emotions toward his
calling (just like Jeremiah in his laments, and Job in his suffering). When Jesus says, “if it be possible,
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let this cup pass from me” (Matt. 26:39) it seems to me that he is talking about the same cup he
mentioned to the disciples earlier in Matthew 20:22 when he said, “are you able to drink the cup that |
am to drink?” (In context, who will sit next to him in his kingdom). What is the cup he is referring to?
Remember the cup from chapter 25 of Jeremiah? The cup is the image representing God’s wrath
against Israel and the nations. It is full of wine, and Jeremiah is told to take it to Israel and all of the
nations the Lord tells him to, and make them drink, and get drunk on it. Jeremiah is to Jerusalem what
Jesus is to Jerusalem, except that Jesus won’t hand the cup to the nations like Jeremiah, rather Jesus
takes the cup and drinks it himself, and it kills him (Mackie, Lecture). He dies in our place, for our
sins, on our behalf so that we may be forgiven, justified before God, through repentance and faith, and
given a new Torah- inscribed heart.

These are but just a few examples of how the prophet Jeremiah still speaks so true to us today.

Study Questions:

1. What are some of the metaphors used to describe Israel’s sin in relation to God in the book of
Jeremiah?

2. What is the significance of Jeremiah being portrayed as a type of or like other OT characters
such as Moses, Samuel, Job, and Joseph?

3. At the end of Jeremiah we get this strange story about King Jehoiachin being exalted in
Babylon. Why is this story here? What is the big deal?

4. Giving examples from the text, tell me why God is so angry with Israel. Why is he about to
punish his people? Be specific.

5. If God’s wrath, anger, and judgement against Israel and the nations is not arbitrary, what
purposes do you see it serving in Jeremiah?

6. Jeremiah emotionally vents to God in very raw, intense, and personal ways. Is this a legitimate
thing for a child of God to do? Where else in scripture do we see this taking place?

7. What does it mean as a Christian to have a “a new heart”? How would you explain that to a
friend or co-corker?

8. What hope is offered in Jeremiah to a nation with a rampant sin problem? Connect this hope in
light of the coming of Christ (his life, death, and resurrection).

9. What are some things in your life that God is calling you to repent of? Be honest with yourself.
What are some practical ways in which you can “return to Yahweh?”

10. If you feel comfortable, share with someone in the group (or the whole group) a time where
God restored or healed you from your sin. This could be your testimony, deliverance from
addiction, a restored relationship, offering forgiveness, or letting go of bitterness etc.
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The Book of Ezekiel
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Structure
Judgement
Chapters S Chapters 12-24 Chapters 25-32 Chapter 33
111 — Judgment Judgement Falls The Fall of
Accusations Falls on Israel on the Nations Jerusalem
Against
g Hope
Israel —
Chapters 34-37 Chapters 38-39 Chapters 40-48
e .
Hope for Israel Hope for the Nations Hope For all
Creation

Main Idea: The purpose of the book of Ezekiel is to expose the human condition, display why
God must judge sin and the marring of his name among his people Israel and the nations, but also show
how even in his wrath, God will not leave his creation without hope for the future, because of his
steadfast love and covenant faithfulness.

Chapters 1-11: Accusations Against Israel

The first three verse of chapter one are background information, and commentary to add
clarification and landmarks for the context of the story before the beginning of Ezekiel’s vision in
verse four. Ezekiel was a contemporary of Jeremiah, and was brought into Babylonian captivity after
the first attack on Jerusalem by the Babylonians in 598 (Mackie, 2). He was among those taken in the
first wave of exiles to go to Babylon (2Kings 24:1-17). Therefore, Ezekiel’s audience is exiles in
Babylon, and Jerusalem is still standing at this point. Verse one says it was the “thirtieth year” most
likely referring to Ezekiel’s birthday which is significant because this would have been the year he
would have been installed as a priest (Num. 4:3,35) in Jerusalem (Mackie, 3). Verse two of chapter one
further helps us grasp where we are in redemptive history by placing Ezekiel’s vision approximately
five years into exile. Ezekiel’s vision begins in verse four.

In chapters one through three, Ezekiel is commissioned as a prophet to Israel to confront and
accuse them of their grotesque sin, and warn them of the coming sure destruction that will befall them
and is given this crazy vision. The vision Ezekiel receives is wrapped up in two primary images: a
storm (v.4) and God’s throne (v.26-28). These two themes are pulling on prior themes in Israel’s
history which denote the presence of God. The storm should spark in the reader’s mind Yahweh
appearing in a storm and cloud on Sinai (Exod. 19-20; Ps 18:7-14; Ps 29), while the throne should
remind us of Yahweh’s presence in the tabernacle/temple (Exod. 25:17-22; 40:34-48, Lev 9:23-24, Isa.
6; Ps 99:1) with striking resemblance to the linguistics used in Ezekiel here (Mackie, 3).

In chapter 1:4-14 we read of the storm and the four living creatures. These creatures are
described as having human, ox, eagle, and lion-like features, and other spectacular imagery. They are
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later identified as cherubim in 10:20 (see also Gen. 3:24 Isa.6). They are servants of God, operating in
unparalleled closeness to the presence of the almighty, as his throne bearers. In chapter 1:15-21 we
learn that there are wheels attached to the living creatures, and that these wheels have eyes (v.18) and
can move in any direction (v.16), describing its mobility. Verse 20 says “the spirit of the living
creatures was in the wheels.” Not just the creatures, but even the wheels, because they are in such close
proximity to God, are animated by him! (Mackie, 4). In the next several verses, 22-27, we learn of a
platform and throne that is above the living creatures which is described with imagery conveying the
message of Yahweh as the king over all of the universe (Exod. 24:9-10, Exod. 25:22; Ps 99:1; Isa 6;
Dan. 7:9-10; Rev. 1:12-16). In verse 28 Ezekiel realizes what he is seeing, “this was the appearance of
the likeness of the glory of Yahweh” (Exod. 33:18-23; 40:34-35; Lev 9:23-24). He hears this and falls
on his face. This should make us wonder, “What is the glory of Yahweh doing in Babylon, and how
did it get here?”

After Ezekiel realizes what he has seen, the Lord speaks to him and gives him his marching
orders (2:1-3:9). In verse two we learn that the Spirit enters Ezekiel, the same Spirit that animated the
creatures (1:12, 20-21). Ezekiel is told the Israelites will be resistant, rebellious, and will not listen to
him (2:3-7, 3:5-11), because the exile did not change their hearts. In fact, they are participating in the
same covenant violations as their fathers, for they are stubborn and have hard hearts (2:4, 3:7, Exod.
32:9). God tells Ezekiel not to be afraid of the people (2:6, 3:9) just as he said to Jeremiah (Jer. 1:8),
because it is Yahweh who is commissioning.

In chapter 2:8-3:3 Ezekiel is commanded by the Lord to take and eat a scroll that has words of
lamentation, mourning, and woe (2:10), for he is to take the Lord’s message of accusation, warning,
and judgement to his fellow countrymen in exile. Isaiah’s lips get touched (Isa.6), Jeremiah had the
words of God put in his mouth (Jer. 15:16), and Ezekiel eats a scroll (see also Psa.19:10, 119:103;
Rev.10:10). After internalizing, and finishing eating the scroll of judgment, fully taking in the
warranted judgement for Israel’s covenant infidelity, it becomes like honey (v.3:3). Ezekiel is to be a
suffering prophet like Jeremiah (Jer. 11-20) and the suffering servant of Isaiah (Isa. 40-55). However,
judgement will bring about something sweet on the other side.

In chapter 3:10-15 Ezekiel is transported back home and he is really upset. He sits by the river
for seven days angry, reluctant, and distressed about his calling. The picture of Ezekiel’s calling is
similar and different to that of Isaiah and Jeremiah. Isaiah says, “Send me” (Isa.6), Jeremiah is hesitant
(Jer.1), but Ezekiel is angry. Dr. Tim Mackie describes Ezekiel’s state this way, “Ezekiel sits stunned
for seven days (3:14-15), exactly the number of days his ordination into the priesthood would have
lasted (Exod 29:35). Instead he is ordained for a very different kind of commission, one that disturbs
him deeply” (4).

Chapters 3:16-5:17 describe Ezekiel’s prophetic sign acts. Jeremiah performed sign acts too
(Jer. 13 for example). They were a mode of communication, symbolic street theater, in which the
prophet did bizarre acts that were meant to make people ask questions. They prefigured things that
were to take place. But first we are given some information that sets the stage for these strange acts.
Ezekiel is posted as Israel’s watchman (3:17-21; chpt.18, 33:7-9). The image is of a person atop a
city’s walls scanning the horizons for enemy activity. The ironic thing about his image is that the
enemy in this context is Yahweh himself; Babylon is merely his tool (Mackie, 5). Additionally, what
enemy would warn the city it is about to overtake? God is pictured here as both enemy, and guardian
of his people. He will both judge apostasy and save through his wrath.
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In chapter 3:16,22-27 we begin to learn about just how difficult Ezekiel’s calling was. Ezekiel
is bound in his house with cords, and he’s made mute! For the next seven years he is not allowed to
speak (chapter 33, after the destructions of Jerusalem happens) unless he is speaking an oracle from the
Lord (Mackie, 5). Dr. Mackie explains, “This entire scene sets the stage for Ezekiel’s sign-acts in 4:1-
5:17: a mute, bound man shut up in his house, burning with emotion, acting out these strange symbolic
stories to his fellow refugees” (5).

The first sign-act appears in chapter 4:1-3 in which Ezekiel is told to make a model of
Jerusalem out of a brick, and stage a siege against it, and put an iron skillet between himself and the
city. This was to depict the sack of Jerusalem by King Nebuchadnezzar 2 Kings 24-25, and the
separation of God from his people.

The second sign-act appears in chapter 4:4-8 in which Ezekiel is told to lay on his side for long
periods of time (hundreds of days), a day for each year of Israel and Judah’s punishment. Here Ezekiel
is told by God that he is placing upon his side the punishment of the house of Israel. The symbol here
is that of Ezekiel taking on the role of the scapegoat from the Day of Atonement (Lev 16:21-22). That
iS, he is to bear the collective sin of Israel’s breach of covenant.

Ezekiel does other sign-acts such as chopping off his beard and hair (5:1-4) which was
prohibited for a priest to do (Lev 21:5; Ezek. 44:20) and indicated a sign of mourning (lIsa .15:2-3; Jer.
16:6-7). Ezekiel also made and ate unclean bread (4:9-17) further demonstrating his intentional
defilement of the priesthood to make a point.

Chapter five is a total shaming of Israel for failing at her mission to be a light to the nations
(Gen 12:1-3; Exod. 19:4-6; Ps 72). Ezekiel describes how Israel has failed to keep the covenant, has
violated the Torah, and is going to reap the consequences of their idolatry (Deut. 28. Lev. 26). Ezekiel
says that horrible things such as cannibalism, famine, shame, and exile will befall Israel as a result of
the covenant curses she has brought upon herself.

Chapters eight through eleven comprise Ezekiel’s temple vision. This vision draws Ezekiel
back to Jerusalem and shows him the abominations taking place in the temple (8:6). Remember
Ezekiel’s first vision, the glory of Yahweh was where it “shouldn’t” be, in Babylon. Now God is
taking him to where it “should” be, Jerusalem. In chapter 8:3-17 God shows Ezekiel that the elders and
priests are setting up idols and worshiping other god’s in his temple! Verse twelve says they believed
Yahweh had abandoned them so they worshipped other god’s, and as a result, social injustice and
violence are rampant (8:17). Chapter nine speaks of the “executioners” of the city. These seven angelic
beings bring God’s justice upon Jerusalem. The faithful remnant is marked and spared, while the
idolaters are Killed (9:4). Verse six should remind us of the Passover event in Exodus twelve, where
those who have the “mark” are spared. Ezekiel also notices in this vision that the glory of the Lord is
beginning to move from the holy of holies (9:3, 10:18-19, 11:22-23).

In chapter 11 we see two significant developments: the presence of Yahweh leaves the temple,
and a message of hope is offered for the future. Those who are in Jerusalem are thinking of those in
exile, “those guys got judged, we’re good, the city is ours now.” But what God is clearly saying and
demonstrating in this vision is the exact opposite. His presence and glory is packing and leaving to be
with the faithful remnant in exile, in Babylon. The people of Israel have driven Yahweh out of his own
house with their abominations. There is no call to repentance here. It is too late. However, there is the
promise of a new, unified heart and spirit that will be given to the people of God, that will rid them of
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their idols, and empower them to truly follow and obey Him, because of this new transformed heart
(11:14-21). These promises point forward to the messianic, new covenant hope in chapters34-37, but
chapters 12-33 explore the immediate future judgment on Jerusalem and the nations (Mackie, 10).

Chapters 12-24: Judgment Falls on Israel

These chapters are overwhelmingly about bad news for Jerusalem, as the ensuring judgement is
irrevocable. Outside of chapters eighteen and twenty, which do offer a future hope, the rest of the
literature is bleak. Two sign-acts bookend these chapters (12 and 24), and interwoven are case studies
(14,18, 20), allegories (15,16,19,23), parables (15-17,19,21-24) and oracles (18-22).

Chapter twelve describes Ezekiel’s sign-act that symbolizes Judah’s coming captivity (Jer.
39:1-7), while chapters thirteen and fourteen pit Ezekiel against the false prophets, showing him to be a
true prophet and condemning them for their idolatry and other sin. Jerusalem is doomed for
destruction, and the remnant that does come out the other side will have nothing to boast in, but the
grace of God.

Ezekiel uses strong language and images, pushing the boundaries of acceptability more than
perhaps any other prophet. This is especially so in the parables and allegories that depict what Israel
has become. To demonstrate just a couple, in chapter 15, the shortest chapter in the book, Ezekiel
essentially calls Israel a burnt useless stick. He uses the imagery of Israel being a vine planted by
Yahweh (Isa 5:1-7; Ps 80:9-20), but twists it showing what it truly has become (Mackie, 13). In
chapter sixteen the next parable is taken up a notch comparing Israel to a prostitute. This is the longest
oracle among the prophets (Mackie, 13). Ezekiel picks up this metaphor used by others before and
during his time to describe Israel’s covenant infidelity (Exod.34:15-16; Deut. 31:16; Hos.1-3; Jer.
2:20-25). In this graphic chapter, the reader comes away seeing Israel’s entire history being that of a
promiscuous, unfaithful bride.

In chapter eighteen Ezekiel takes on the common idea and belief of ancestral or generational
guilt and innocence in a case-study style of writing. This was a huge issue for the exiles, and Ezekiel
takes it head on. Verse 2 reads, “The parents eat sour grapes, and the children’s teeth are set on edge” it
is a well know common parable in Israel (see also Jer. 31:29). The parable is essentially saying that it’s
the children who pay for their parents’ mistakes. This is what the exiles think is happening to them.
They are paying for the mistakes of their parents in Babylon, but are innocent. It is blame shifting. It is
a fatalistic mindset that one’s own destiny is decided by someone else’s actions. But Ezekiel rejects
this claim, and in speaking the words of the Lord, declares that nobody’s fate is simply based on
others’ decisions. Every person is responsible for their own actions and how they respond to their
circumstances and situations. Our moral decisions matter and everyone receives judgment based on
their own sin and their own choices (18:4). Ezekiel goes on to explain this further in a case study/story
(18:5-19). Ezekiel’s point is that there is not merited or transferred guilt or innocence passed down
from generation to generation, but each individual must choose to follow Yahweh or not. But even
more than that, ones own past virtue doesn’t save them from anything if they are sinning presently
(18:24). Israel thinks this is unjust (18:25,29). In verse thirty we get one of the only calls for
repentance in this section of the book. And it is given in the same breath as the command to make for
“yourself” a new heart and a new spirit (v.30). So in chapter 11 this new heart and new spirit were said
to be given by God, but here is the command to get it for oneself. The chapter ends with a note of hope
that forces people to make a decision.
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Chapter 20 is another chapter in this section of Ezekiel that ends with hope forcing people to
make a choice. The leaders of the exiled community come to Ezekiel to seek Yahweh as if everything
is okay, and he lets them have it, in similar fashion to Isaiah 1:10-17. The name of God has been
marred by Israel’s decisions throughout history. Ezekiel gives a revisionist view of Israel’s history, in
which he rereads it from his point of view in redemptive history. This causes him to see each stage of
Israel’s history as just another step further down the descent in to apostasy and idolatry, snowballing
with ever-increasing speed into exile. The anger of the Lord culminates in verse thirty-one, where
Yahweh brings up the fact Israel had so profaned his name that they sacrificed their children to other
gods (Jer. 7:30-32). God is essentially saying to them, “You don’t get to inquire of me.” That is
profound.

In verse 32-44 we see a glimpse of God’s plan for the future of Israel. He will not allow his
people to serve other gods (v.32) and Israel is about to go on a reverse Exodus adventure in which they
are being taken from their land into the wilderness of Babylon (v.35, book of Numbers). Exile will
purify Israel’s disobedient ones (20:35-39), and bring them back into the land where they will offer
acceptable worship in a restored temple in Jerusalem (20:40-41), and so restore Yahweh’s reputation
among the nations (20:41-42) (Mackie, 18). Yahweh is pictured as a stern shepherd who will restore
Israel for his glory and his holy name (20:9, 14, 22, and 44).

This section ends with chapter 24, and perhaps the most horrifying of sign-acts in the book. In
chapter 24:15-27 Ezekiel is informed that his wife is going to die the next day, and he will not be
allowed to mourn her death. Dr. Tim Mackie describes this final sign-act, “The loss of the ‘delight of
his eyes’ (24:16) is to become his last sign-act (24:14) to the exiles that the ‘pride of your power, the
delight of your eyes,’ i.e. Jerusalem and the temple and their children, are going to be destroyed
(24:21)” (20). Ezekiel is then told that soon he will be able to speak again, after the destruction of
Jerusalem (chapter 33) from which point Ezekiel becomes a messenger of hope.

Chapters 25-32: Judgement Falls on the Nations

These oracles consist of the judgment that is to befall the nations surrounding Israel. Chapter 28
ties together several major themes in the book of Ezekiel, namely how God will restore his people and
vindicate his name among the nations. This chapter is an oracle against the king of Tyre. The king is
depicted in the same language as the story of Adam. The king of Tyre has made himself “God”. The
prophets look out at history and they see the same Genesis 3-11 pattern (humans who exalt themselves)
playing out over and over again (See also Isa. 14). Therefore, just like Adam’s rise and fall, so too will
the king of Tyre’s life be played out. Ezekiel’s point in these chapters about God’s judgement upon the
nations, is that what is true of Tyre, is true of any rebellious evil nation. They all play out the Genesis
3-11 story in their own ways, and God responds accordingly. Babylon in Genesis 11 becomes the
architype for all other rebellious nations that come after whether it be Tyre, Egypt, Moab etc. (Mackie,
Lecture).

Verses 24-26 are the hinge point in which we discover that the Judgement on the nations equals
restoration for Israel. God says the nations won’t be a pestilence anymore, he’s going to give them
back the land of Jacob where they will dwell in safety under his protecting presence, and His name will
be vindicated (Num. 33:55; Josh. 23:13; Jer. 23:6,32:37).

Chapter 33: The Fall of Jerusalem
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This chapter serves as a transitional section from Ezekiel’s message of judgment (chpt.1-32) to his
message of hope (chpt. 34-48). This chapter shows Ezekiel to be a true prophet, because what he said
would happen did indeed take place. Verses one through nine repeat Ezekiel’s role as watchman, from
chapter 3:17-21. However, now it is made public, that is, what the Lord said in private to Ezekiel about
his role as a watchman, is now what Ezekiel is saying he’s been trying to do for the past seven years
(Mackie, 29).

Verses 10-20 draw from chapter eighteen heavily, describing God’s will for the righteous and
wicked. There is hope in this message, as one can repent and have a change of heart and God will
except them again. In vases 21-22 the promised messenger arrives (from chapter 24), with news of the
destruction of Jerusalem. Ezekiel is her freed from his inability to speak (3:26-27), which marks the
beginning of a new prophetic ministry for the prophet, a message of hope (Mackie, 29). The final
verses of the chapter tell us that Ezekiel has become the talk of the town, and is warned about flattery,
and reminded to be faithful to his call (v.30-33) as he enters into the second phase of his prophetic
ministry.

Chapters 34-37: Hope for Israel

In this section the big picture is, that everything that died in exile is being reborn. Chapter 34 is
about the judgment of Israel’s bad and evil shepherds, and the promise of a new, better one, the
messianic shepherd-king (Mackie, 31). Ezekiel uses the key metaphor of Israel’s leaders, kings, and
God himself as shepherds (2 Sam. 5 and 7; Hos. 4:16; Micah 7:14). Jeremiah also accused Israel’s
shepherds in like manner (Jer. 23:1-6). Israel’s leaders have failed, they have abused their office, and
now Yahweh will come and remove them and take their place (v.1-16). In verses 23-24 God says he
will set over his people one shepherd, His servant David. The title “David” is also used for the
messianic king in Isaiah 11, Hosea 3:4, and Jer.30:9 who will be empowered by the Spirit of God, like
Moses and Joshua were (Num. 11; Deut. 34:9), bringing true justice, righteousness, and peace. The
activity of this “New David” and God himself are nearly identical in this passage (see v.12,14,23-24).
The rest of the chapter speaks of a renewed covenant, using the language of convent blessings from
Leviticus 26 and Deuteronomy 28.

Chapter 36 speaks further on the theme of a new heart given to God’s, people, but it doesn’t
start there. It actually starts with a recounting of Israel’s descent into exile, and how it damaged God’s
reputation amongst the nations (v.20-21). Dr. Mackie asserts that, “the fate of nations was popularly
linked to the fate of their national deity (see the same logic from the lips of an Assyrian commander in
2 Kings 18:33-35). Israel’s exile meant Yahweh was perceived as merely a tribal god who lost to
Marduk and couldn’t defend his people (remember Moses’ appeal to the same logic in Exod. 32:12;
Num. 14:16).” (32). God will restore Israel for his name’s sake that they may know him as he truly is,
the creator and sustainer of the universe and its redeemer. God’s will has been profaned and he will
vindicate his holiness (v.23). This background informs the purpose of the “new heart” promise in the
subsequent verses.

Verse 25 speaks of “sprinkling clean water” on Israel as a nation, a sort of ceremonial cleansing
of their moral impurity (Num. 19; Isa. 4:4; Jer. 33:8) (Mackie, 33). Verse 26 is verbatim the language
used earlier in chapter e